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On October 19, 2013, the Penn Museum celebrated
the centenary of the arrival of the 15-ton, red granite
Sphinx of Ramesses II, excavated from the sacred
enclosure of the temple of the god Ptah at Memphis,
Egypt, and on display at the center of the lower gallery
in the Coxe Wing. One hundred years after its arrival,
this priceless object serves as an inspiring example
of all that the Penn Museum accomplishes—from
welcoming visitors and educating school children
and adults about human history through compelling
exhibitions and programming, to caring for a remarkable
collection of roughly one million artifacts.
In celebration of the 100th anniversary of the arrival
of the Sphinx at the Museum, our goal is to raise
support for the Annual Fund from 100 Donors in
100 Days. Help us underwrite all of our day-to-day
operations and be counted toward our goal by making
a gift to the Penn Museum’s Annual Fund before
December 31, 2013.
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From the Guest Editor

Native American
Voices Today

T

his special issue of Expedition is an extension
of our new exhibition, Native American
Voices: The People—Here and Now, and
highlights Native American sovereignty
through the work of some of today’s most talented Native
leaders, several of whom are here at Penn.
Native Americans hold a special status in our country
as members of sovereign Nations. These essays explain
that status and share stories of Native America’s ongoing
tribulations and vitality. A century has passed since our
early Board member, George Gustav Heye, installed his
own Native American collection in our galleries. That was
Lucy Fowler Williams (right) coproduced five short films for the Penn
the “Golden Age of Museums,” when directors eagerly
Museum’s Native American Voices:
amassed specimens from Native peoples struggling to hold
The People—Here and Now with Hopi
on to their cultural ideals. Today, a century later, Native
journalist Patty Talahongva, seen here
American activism has reshaped museums like ours. We
together on location in Alaska.
now hold legal obligations to Native communities and
follow a collaborative agenda on a more even playing field. Native Americans in the active present. His insistence
on survivance through the telling of today’s stories has
As our new exhibition shows, these collaborations often
result in deeper understandings and renewed relationships. profoundly shaped this project.
In Philadelphia it is easy to feel distanced from Indian
We owe a debt of gratitude to indigenous Americans for
Country, but Native American Voices reminds us that the
initiating this perspective.
collections we steward are still very much alive in Native
Three Native scholars served as touchstones for me in
communities near and far. Over 70 Native colleagues have
organizing this project. Louis Shotridge, the Museum’s
contributed to the exhibition, and four advisors helped
early Tlingit Assistant Curator, identified Penn as a safe
shape its words and content. I am grateful to each of
haven in which to harbor his Tlingit regalia against the
them, to our talented Museum staff, to the underwriters
onrushing tide of modernity. Were Shotridge alive today
who made the exhibition possible, and to these authors
he would likely be thrilled to hear Tlingit voices in our
who, as cultural ambassadors, have so generously shared
new exhibition hall and would champion the exhibit’s
their voices and aspirations with us.
collaborative spirit. Forty years later, in 1969, Vine Deloria, Jr., the influential Lakota scholar, harshly criticized
anthropologists for fostering stereotypes that lead to
misguided government policy. Deloria’s critique underlies
my resolve that the Penn Museum should engage its audiences with resounding issues from source communities.
lucy fowler williams, ph.d.
Finally, Gerald Vizenor, the prolific Anishinaabe writer
associate curator and sabloff senior keeper
and a consultant on the exhibition, urges us to recognize
of collections, american section
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Transforming
Understanding of
the Native American
Experience

I

n the last issue of Expedition, I introduced our new mission statement: The
Penn Museum transforms understanding of the human experience. Native
American Voices, the first exhibition to open since we distilled what we do
in the context of this mission, will transform understanding of the issues
facing Native Americans by presenting objects which represent more than 50
tribal nations, brought into focus through the interpretive voices of living Native
American artists, scholars, and activists. The exhibition’s stated goals are to break
stereotypes and myths of the American Indian; to create a new understanding of the
diversity of individuals, regions, experiences, and current issues in Indian Country
today; to present living Native American individuals, experiences, voices, real issues,
and contemporary concerns; and to emphasize activism, the future, and survival.
In the course of its five-year run, Native American Voices will feature more than
300 objects, including items such as the Museum’s 12,000-year-old Clovis points,
dramatic Plains Indian war bonnets and war shirts from early Indian wars, beautifully crafted ceremonial regalia, and objects of everyday life such as clothing, baskets,
pottery, and musical instruments. Visitors will be able to access in-depth information
about the history, creation, and cultural contexts of the objects through touchscreen
stations positioned directly in front of the perimeter cases displaying the objects.
At the core of their mission, museums have an obligation to be stewards of the
collections entrusted to their care, and to use those collections to advance understanding of the human experience. When you visit Native American Voices I hope
you will agree that this important new exhibition does both: it shows the Penn
Museum as a safe haven for the Native American objects entrusted to it by Louis
Shotridge and many others, and it provides a visual backdrop from which the stories of the more than 70 contemporary indigenous American leaders involved in its
creation can be told. I join Exhibition Curator Lucy Fowler Williams in thanking
all of the advisors and underwriters who made this exhibition possible.

The YGS Group

julian siggers, ph.d.
williams director
expedition Winter 2013
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in the galleries

COMING SOON

Cherokee basket,
made by Helen Bradley
(1922-2007) (Museum
Object #46-6-47)

The Penn Museum gratefully acknowledges
the individuals and institutions who have
partnered with us to make the presentation
of Native American Voices possible:

Native American Voices:
The People—Here and Now
Leave preconceptions behind and discover a living tapestry of Nations with
distinct histories and unexpected identities. In Native American Voices: The
People–Here and Now, a new long-term interactive exhibition, visitors will
encounter contemporary themes in Native American culture. Highlighting
more than 300 traditional and modern objects from the Museum’s expansive
collections from the United States and Canada,
Opens March 1, 2014 the exhibition explores the stories of Native
American successes as sovereign, self-governing
Ruth and Earl Scott
Nations. At multimedia stations, visitors
North America Gallery,
will engage with audio and video clips of
Second Floor
contemporary Native American leaders speaking
of the many ways in which they maintain their
religious, political, linguistic, and artistic independence. Remarkable objects
and contemporary perspectives combine to offer visitors a new understanding
of the first inhabitants of this land, as told through Native American voices.
4
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New Photography

Vaults of Heaven:
Visions of Byzantium
Opening April 12, 2014
Merle-Smith Gallery, First Floor

Recent
Acquisitions
on view January 11
Kamin Entrance,
Second Floor
Stela Fragment, Dendereh, Egypt, 23502170 BCE (Museum Object #2008-10-1)

Churches in Istanbul, Turkey, will be highlighted
in an expansion of Vaults of Heaven: Visions of
Byzantium, a large-scale photography exhibition
currently on display on the first floor of the
Museum. A strong focus on the Hagia Sophia,
a World Heritage Site, will be presented in the
additional photographs by renowned Turkish
photographer Ahmet Ertug.

In the Artifact Lab:
Special Assignment

Last Chance!

Since September of 2012, visitors have been invited behind the scenes
of Museum conservation in In the Artifact Lab, a public laboratory and
exhibition focusing on the conservation of objects from our world-class
Egyptian collection. As we prepare for the opening of Native American
Voices, our conservators in the Lab are also working on objects from the
Museum’s extensive North American collection. See these objects become
“exhibition-ready” from now through February.

Black Bodies in
Propaganda: The Art
of the War Poster
on view through
March 2, 2014
Merle-Smith Gallery, First Floor
expedition Winter 2013
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in the galleries

Ancient Egypt
Brought to
Life for People
with Visual
Impairments
In 2012, the Penn Museum began
offering a rich and meaningful tactile
experience for the blind or visually
impaired with its innovative touch
tour program. Museum staff and
blind and visually impaired advisors
identified ancient Egyptian objects
for inclusion in the program using
criteria such as accessibility, size, and
ability to inspire curiosity.
The touch tours drew 200 participants in the first year, and, due to popular demand, “Insights into Ancient
Egypt/Touch Tours 2” was offered in
late 2013. Several new initiatives were
introduced, including classroom sessions with replicas of artifacts used in
mummification and ritual, and making art as a response to the artifacts
in partnership with schools and art
programs for the blind.
Groups or individuals interested
in future tours should contact the
Museum’s Community Engagement
Department by calling 215.746.6774 or
emailing education@pennmuseum.org.
The Penn Museum wishes to acknowledge and thank the Dolfinger-McMahon
Foundation, Annette Merle-Smith, the
Albert B. Millett Memorial Fund, and
the Scholler Foundation for support of
this program.
6
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museum events

Mark your calendars

World Culture Days
Visit the Penn Museum with your family and friends to learn about cultures and traditions
from around the world. Join us for these popular World Culture Day adventures, free with
Museum admission.

January 23

february 8

march 8

Chinese
New Year

Celebration of
African Cultures

Iraqi Cultural
Day

Ring in the Chinese Year of the
Horse—and learn more about how
the Lunar New Year is celebrated
throughout Asia—at this 34th annual,
daylong extravaganza. Bring the
whole family for music and dance
performances, martial and healing arts
demonstrations, Feng Shui and folk
tale presentations, children’s activities,
storytelling, and arts and crafts. The
day ends with a drum roll, a roar, and
the popular Grand Finale Lion Parade.

You’re invited to an afternoon
exploration of the many rich cultures
of Africa and the African diaspora.
This 24th annual celebration
features drum and dance workshops,
storytelling, crafts, games, cuisine,
and art and artifacts. Explore our
Egypt and Africa Galleries as well as
Imagine Africa, our special, extendedrun gallery project to find out what
most intrigues Museum visitors about
the continent of Africa.

In conjunction with One Book One
Philadelphia, the Penn Museum
offers an afternoon for visitors to
experience the rich culture of Iraq.
This celebration will showcase music,
literature, and art in Iraq from
ancient to modern times.

More information on Penn Museum programming, lectures, events, and gallery tours
can be found at www.penn.museum/events-calendar.html

april 5

Drums around
the World
Dance to a beat around the Penn
Museum and learn about drums from
all around the world. Take a musical
journey from Africa to Brazil, and from
the Middle East to Japan, all in one day.
expedition Winter 2013
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this spread: Details from an American
Indian Movement (AIM) poster.
opposite page: Native activists Mel
Thom (behind microphone) and
Hank Adams (with cigarette) joined
Chicano activist Reies Lopez Tijerina
(on Adams’s left) and civil rights leader
Ralph Abernathy (on Adams’s right)
during the Poor People’s Campaign in
Washington, DC, in 1968. Courtesy
of the University of New Mexico
Center for Southwest Research,
Karl Kernberger Pictorial Collection,
photograph number 2000-008-0084.
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Rebuilding
native american activism and

Indigenous
The Long Red Power Movement

Nations
For more than a century,
Native Americans have been
rebuilding their Indigenous nations
through a variety of activist networks,
but most Americans have
failed to take notice. 
By Doug Kiel
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If modern Native politics and activism evoke any image
at all in the American popular imagination, it is usually
one of two moments: the occupation of Alcatraz Island
in 1969, or the American Indian Movement’s (AIM)
armed standoff at Wounded Knee, South Dakota, in
1973. The story of modern Indigenous activism, however,
encompasses far more than the Red Power Movement
of the 1960s and 70s and its path-breaking legislative
reform. The achievements of Red Power era activism built
upon earlier efforts, and the defense of Indigenous rights
remains a continuous struggle today.

below: A century ago, in February 1914, Native activists
and non-Indian allies gathered at the Hotel Walton in
Philadelphia for a banquet organized by the Society
of American Indians (SAI), the first national pan-Indian
political organization in the United States. Photo courtesy
of the National Archives, photograph number RG75-M-3.
right, top:

This 1973 American Indian Movement (AIM)
poster was created by Louis Hall.

right, bottom:

In one of the most dramatic demonstrations
of the Red Power Movement, a group of Native American
activists calling themselves the Indians of All Tribes
occupied Alcatraz Island, the abandoned site of a former
federal penitentiary in San Francisco Bay, from November
1969 to June 1971. Here, a group of protesters pose
for a photograph in a cellblock in November 1969. © Art
Kane, courtesy Art Kane Archive, all rights reserved.

10

expedition Volume 55 Number 3

Native Americans have long banded together in collective action against colonialism and dispossession, and recent
activism has benefited from a handful of 20th century
organizations that set new precedents and opened doors for
change. During the 19th century, groups like the Indian
Rights Association were composed of elite white reformers
with a missionary impulse, but in 1911, a group of Native
professionals—many of whom were attorneys, physicians,
educators, and clergy—founded the Society of American
Indians (SAI), the first national pan-Indian organization.
Although the SAI suffered from in-fighting and insufficient financial resources,
and eventually disbanded
in 1923, it established a
model for addressing local
problems through national
associations. In 1944, a
broad coalition of tribal
representatives followed
in the footsteps of the SAI
and founded the National
Congress of American
Indians (NCAI). Now the
oldest Indigenous political
organization in the United
States, the NCAI worked
to secure a greater Native
voice in setting the agenda
of U.S. Indian policy.

Representatives of Taos Pueblo meet with President Richard Nixon
at the White House on July 8, 1970, as part of their successful
campaign to regain title to Blue Lake, a sacred site that had been
under the control of the U.S. Forest Service at Carson National
Forest in New Mexico since 1906. Photo courtesy of the Richard
Nixon Presidential Library and Museum, WHPO #3841-9.

The NCAI boasted many successes, including its lobbying
campaign to reverse the federal government’s “termination”
policy of ending nation-to-nation relations with tribes.
By the 1960s, a new generation of radicals had
emerged, rejecting the NCAI and its collaboration with
federal officials. The National Indian Youth Council
(NIYC), formed in Gallup, New Mexico, in 1961,
ushered in the new wave of young Native militancy and
embraced a strategy of direct action, playing an especially
important role in the preservation of tribal fishing rights
in Washington State. The American Indian Movement
(AIM), established in 1968 by a group of urban Indians in Minneapolis, also differentiated itself from the
NCAI’s “Indians Don’t Demonstrate” stance. Because of
the group’s charismatic leaders and their tactic of seizing
property, AIM gained significant media attention and became the best-known Native activist organization during
the period of civil disobedience known as the Red Power
Movement. Since the dramatic protests of the 1960s and
70s, Native leaders and activists have continued the grassroots work of rebuilding Indigenous nations through the
assertion of rights to self-government, cultural revitalization, the protection of natural resources, tribal control of
education, and the development of reservation economies.
American Indian activism has deep roots, and contemporary Native leaders continue to draw on them today.
Moreover, these Indigenous movements in the United
States have always taken place in the context of broader
social and political currents, whether that be Progressive

Era debates about racial uplift, the Civil Rights Movement, the New Left counterculture, or the decolonization and human rights rhetoric that swept the globe after
World War II and helped give rise to a global Indigenous
rights movement. Although Native Americans maintain
a vibrant tradition of activism, it is important to bear in
mind that Indigenous political life is about more than
collective resistance. For generations, historians portrayed
American Indians as political outsiders whose only role
to play in narratives of U.S. history was that of eternal
resisters of American imperialism. Casting Native people
in such a narrow role, however, fed the self-centeredness
of U.S. colonialism. American Indian political
history is not simply a story of resistance from
the margins of American society, it is also about
the dynamic political processes at the center
of Native peoples’ own worlds. Like anywhere
Additional articles
else, Indian Country is shaped by a multitude
written by Native
of internal and external forces, and Native
Americans at Penn
American history cannot simply be reduced to
start on page 34.
a series of shifts in federal policy. Ä
doug kiel

is a postdoctoral fellow in the Department of
History at the University of Pennsylvania.
He is an enrolled member of the Oneida
Nation of Wisconsin and he studies 20th
century American Indian history, the history
of the American West, and the history of
federal Indian policy.
expedition Winter 2013
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Bear Butte, near Sturgis, South Dakota. This site is Holy
Mountain to the Cheyenne Nation because Prophet Sweet
Medicine found medicines and had visions there that were
so powerful that they reordered all of Cheyenne society. Bear
Butte also is sacred to the Lakota, Arapaho, and over 50
other Native nations. Bear Butte has been under repeated
threats over the past decades and neither its state park
status nor listing as a National Historic Landmark since 1965
offers adequate protection. The National Trust for Historic
Preservation added Bear Butte to its list of the 11 Most
Endangered Places. Photo courtesy Klotz, 2007.

Threatened and Damaged:

Protecting
Sacred
Places
By Suzan Shown Harjo
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F

ar too many Native American sacred places
are under attack in the United States. Indigenous Peoples find it particularly hard to
protect lands that are not under their ownership or control. Under the federal “Civilization Regulations,” in effect from 1882 to 1935, American
Indians were confined to reservations and not permitted to
travel to their sacred places outside reservation boundaries. These sites of cultural significance were declared to be
public domain or surplus lands, and confiscated by federal
agencies or traded away to states and private entities.
Most of these places today have “No Trespassing” signs
and Native Peoples who attempt to access them are considered outlaws for exercising their religious freedom. Some
sacred places are within reservation and treaty boundaries,
but have been dealt away to individual non-Natives, who
often attempt to sell them to the highest bidder, thus continuing the potential danger to these places.
While some steps have been taken to undo damage to
Native American religious liberties and to sacred places, most
remain threatened by extractive minerals production from
gold to uranium and the runoff poisons used to mine them;
by commercial and recreational development from strip
malls to ski resorts; by housing and highway expansion from
acceleration lanes to landfills; by dams and urban sprawl that
dry up water resources and deplete the water tables; and by
munitions storage, bombing ranges, and other military activity. One sacred place—a ceremonial, burial, and historic site
of one Native nation—is even being buried by the construction of a casino and hotel resort of another tribe.

Eagles disappear
into the sun
surrounded by light from the face of Creation
then scream their way home
with burning Messages of mystery and power
expedition  Fall 2013
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some are given to snake doctors and ants and
turtles and salmon
					to heal the world
					with order and patience
The United Nations has spoken
to issues concerning sacred places
in the “Declaration on the Rights
of Indigenous Peoples,” which was
approved in 2007 by the world
community of nations. These provisions have given indigenous peoples
worldwide optimism regarding the
future protection of sacred places.
Article 11, Section 1 of the DeclaraMedicine Lake, aerial view with Mount Shasta in the
background. Medicine Lake Highlands is a sacred
place of ceremony and healing for the Pit River,
Modoc, Shasta, Karuk, Wintu, and other tribes
in northern California. Geothermal development
threatens the area and energy companies have
sought permits from the U.S. Bureau of Land
Management and Forest Service, which the Pit
River Tribe and others have challenged for failure to
undertake adequate environmental review and tribal
consultation; the federal courts have agreed so far
in ongoing litigation and administrative proceedings.
Hatchet and Bunchgrass Mountains, and the
surrounding lands in traditional Pit River Indian
Territory, are also in jeopardy from 49 planned
windmill turbines and related roads and facilities
in the heart of this region. Photo courtesy Julie
Donnelly-Nolan, US Geological Survey, 2000.
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tion, states: Indigenous peoples have
the right to practise and revitalize their
cultural traditions and customs. This
includes the right to maintain, protect
and develop the past, present and future
manifestations of their cultures, such
as archaeological and historical sites,
artifacts, designs, ceremonies, technologies and visual and performing arts and
literature.

The Declaration’s Article 12, Section 1, states: Indigenous peoples have
the right to manifest, practise, develop
and teach their spiritual and religious
traditions, customs and ceremonies; the
right to maintain, protect, and have
access in privacy to their religious and
cultural sites; the right to the use and
control of their ceremonial objects; and
the right to the repatriation of their

What Is a Sacred Place?
human remains. Article 25 states:
Indigenous peoples have the right to
maintain and strengthen their distinctive spiritual relationship with their
traditionally owned or otherwise occupied and used lands, territories, waters
and coastal seas and other resources and
to uphold their responsibilities to future
generations in this regard.
Article 11, Section 2, of the
Declaration states that countries
“shall provide redress through effective mechanisms, which may include
restitution, developed in conjunction
with indigenous peoples, with respect to
their cultural, intellectual, religious and
spiritual property taken without their
free, prior and informed consent or in
violation of their laws, traditions and
customs.”
It would seem a clear task for
the White House to direct federal
agencies to review and report on the
manner in which they acquired jurisdiction regarding Native sacred places
and whether such jurisdiction was
taken with or without Native peoples’
free, prior, and informed consent.
However, the U.S. State Department
has interpreted the phrase “free, prior
and informed consent” to mean consultation, which is a very different and
lesser standard; the State Department

The Native peoples of this country believe that certain areas of land
are holy. These lands may be sacred, for example, because of religious
events which occurred there, because they contain specific natural
products, because they are the dwelling place or embodiment of spiritual
beings, because they surround or contain burial grounds, or because
they are sites conducive to communicating with spiritual beings. There
are specific religious beliefs regarding each sacred site, which form the
basis for religious laws governing the site. These laws may prescribe, for
example, when and for what purposes the site may or must be visited,
what ceremonies or rituals may or must take place at the site, what manner of conduct must or must not be observed at the site, who may or may
not go to the site and the consequences to the individual, group, clan,
or tribe if the laws are not observed. The ceremonies may also require
preparatory rituals, purification rites, or stages of preparation. Both active
participants and observers may need to be readied. Natural substances
may need to be gathered. Those who are unprepared or whose behavior
or condition may alter the ceremony are often not permitted to attend. The
proper spiritual atmosphere must be observed. Structures may need to
be built for the ceremony or its preparation. The ceremony itself may be
brief or it may last for days. The number of participants may range from
one individual to a large group.
This description of Native American sacred lands is taken from the President’s
Report to Congress on American Indian Religious Freedom, August 1979,
pursuant to the American Indian Religious Freedom Act, P.L. 95-341.

is also imposing that interpretation
on other federal agencies.
In most instances, Native Peoples
had no choice in such matters, because they were not asked or because
they were coerced. During the half
century of the “Civilization Regula-

tions,” American Indian ceremonies,
including place-based ceremonies
that are required by religious tenets
to be conducted at specific sacred
places, were banned and violators were
punished with severe and open-ended
imprisonment and/or starvation

Messages for holy places
in the heart of Mother Earth
deep inside the Old Stone Woman
						whose wrinkles are canyons
expedition  Winter 2013

15

Messages for holy places
where snow thunder warns
and summer winds whisper
				
this is Sacred Ground

penalties. There was no
free consenting or consulting during that period or
before enactment of the
American Indian Religious
Freedom Act (AIRFA)
in 1978, when most of
the confiscation of sacred
places occurred or was set in
motion. AIRFA mandates
federal consultation with
traditional religious leaders,
and subsequent laws and
executive orders also include
and strengthen tribal consultation.
Those Native Peoples who were
removed from their sacred places have
greater difficulty protecting them now.
Relocated families and moieties (kinship
groups) sometimes cannot return to their
places of observance, commemoration,
burial, or ceremony when or as frequently
as tradition dictates. Some medicinal
plants that are needed for healing or other
purposes do not grow in the relocation
16
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left, top: The Wakarusa Wetlands,
near Lawrence, Kansas. Also known
as the Haskell-Baker Wetlands, the
Wakarusa Wetlands face imminent
danger from construction of a state
highway, which is being built with
federal and state funds and for which
there are alternatives. The Wetlands
was a refuge for Native students to
escape the early deculturalization
and corporal punishment that was
conducted at one of the first federal
Indian boarding schools, today called
Haskell Indian Nations University
(1884–present). Ceremonies were
conducted in secret at the Wetlands
by relatives of the students who risked
being punished severely under the
U.S. “Civilization Regulations,” which
banned all traditional activity for over
half a century, from 1884 to 1935.
Haskell students constructed an
earthworks Medicine Wheel in the
Wetlands. Photo courtesy Wild Love
Photography.

areas, and needs go unmet, with consequences for the physical or spiritual health
and well-being of the people.
Those tribes that are not federally
recognized have added burdens, especially
when it comes to negotiating with federal
agencies for protected status of sacred
places. United States law has developed in
such a way that federal and tribal governments can negotiate protection, joint
management, or transfer agreements if the

left, bottom: Kootenai Falls, near
Libby, Montana. Kootenai Falls is
the largest free-flowing waterfall in
Montana and one of the largest in the
Northwest. It is sacred to the Kootenai
Tribe of the Confederated Salish
and Kootenai Tribes of the Flathead
Reservation in Montana, the Kootenai
Tribe of Idaho, and the Kootenay First
Nation in British Columbia, Canada.
In the early 1970s, the three Nations
combined forces and defeated
proposed hydroelectric development
at the Falls, with cultural data which
is in protected status in perpetuity
through an adjudicated decision
in the Federal Energy Regulatory
Commission. Photo courtesy Flickr,
Photo Sharing.

tribe is federally recognized, because of
the federal-tribal nation-to-nation relationship. If a tribe is not federally recognized, the federal government says
there is no political relationship and
the only basis for agreements would be
racial, which is impermissible.
above:

Federal-tribal agreements have been
entered into for return of ownership and/
or control of sacred places, for joint management or co-stewardship, or for other
kinds of protections. Some of these legislative, administrative, or judicial agreements
have been in place and working to the
satisfaction of all parties for over 40 years.
While details of these agreements are a
matter of public record, information about
some locations is not available, in order to
prevent future violations.
While public information exists regarding ceremonies conducted at sacred places,
certain information is not disclosed, because
it is private and to be respected, as any other
peoples’ religious activity is private and to
be respected. It has been the experience of

Native Americans that disclosure about the location,
nature, or use of a sacred
place leads to assaults on
them. Many of these places
are fragile and have already
been destroyed by too many
visitors or vehicles.
Those who visit Indian
country should always be
aware that they might be in
a sacred place or an area of
sensitivity surrounding such a place. Respect
should be the watchword and guide to
behavior. It is up to everyone—both Native
Americans and non-Native Americans—to
ensure that sacred places are maintained
without damage or destruction. Ä
suzan shown harjo is a daughter of the
Cheyenne and Hodulgee Muscogee Nations. She
is founder and President of The Morning Star
Institute, a national Native rights organization
located in Washington, DC. In addition to her
advocacy work, Harjo is a
grandmother, writer, poet,
curator, and lecturer. She has
served as a leading Advisor
on the Native American
Voices exhibition.

Kasha-Katuwe, Tent Rocks
National Monument, Pueblo de
Cochiti, New Mexico. The Pueblo de
Cochiti and the U.S. Bureau of Land
Management protect Kasha-Katuwe
through tribal and federal law and
a co-management agreement that
provides for the public to visit this
sacred place during most days,
except when the Pueblo closes it for
ceremonies. Kasha-Katuwe (White
Cliffs) is located mid-way between
Albuquerque and Santa Fe. Photo
courtesy Julius Rickert, 2008.

left: Moundville, near Tuscaloosa,
Alabama. Moundville is sacred to
the Muscogee (Creek) Nation and
other Native nations, and it is in
protected status as the Moundville
Archeological Site. It is also listed
on the National Register of Historic
Places and on the List of National
Historic Landmarks in Alabama.
While Moundville is protected, the
nearby Hickory Ground (Oce Vpofv)
near Wetumpka, Alabama, is being
desecrated by Native developers
who are building a casino on top
of the ceremonial ground. Hickory
Ground is also a burial ground and
a historic site, and the last capitol of
the Muscogee (Creek) Nations prior
to their forced removal to Indian
Territory (now Oklahoma) by orders
of President Andrew Jackson. Photo
courtesy Altairisfar, 1999.
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Understanding Tribal Sovereignty:
The Native American Rights Fund
By John E. Echohawk

NARF Board of Directors, 2013.
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between European nations and Native nations were often
settled through negotiations and treaties—agreements
between sovereign nations. This common practice was
recognized in the United States Constitution in 1787.
Congress was given the power to deal with various
sovereign governments: foreign nations, the states, and
Indian tribes.
The Native American Rights Fund

The Native American Rights Fund (NARF), the national
Indian legal defense fund, was established in 1970, when
tribal leaders and lawyers recognized the need to start a
national Indian legal organization that could take on the
most important legal fights for Indian rights. NARF was
organized with the financial support of the Ford Foundation, which had been active in starting legal defense funds
for other minority groups during the Civil Rights Movement of the 1960s. For Indian people, asserting their civil
rights meant asserting their Indian treaty rights and other
Indian rights under federal law.
NARF grew out of the Indian
legal services programs that had
started in the 1960s as part of the
war on poverty administered by the
Office of Economic Opportunity
(OEO). One of the most important
programs of OEO was the creation
of legal services programs across the
country to provide, for the first time,
legal representation for poor people
in civil matters. Some of these legal
services programs had begun on Indian reservations; the young Indian
legal services lawyers had to learn
about the obscure field of federal

Photos courtesy Native American Rights Fund

O

ne of the most difficult problems that
Native Americans face is the lack of
public knowledge about Native American legal and political status. Most
Americans know about Indian treaties,
but do not realize that treaties are made between nations
and that Indian tribes are sovereign nations. They do not
understand that these treaties are not ancient history,
but the law of the land today, and that Indian tribes are
sovereign governments. The United States is made up of
the federal government, state governments, and tribal
governments—three sovereign entities. The U.S. Supreme
Court has acknowledged that the tribal governments are
the oldest sovereigns on the continent—Native American
sovereignty predates the sovereignty of the United States.
After first contact between European nations and
Native nations (Indian tribes), the Europeans eventually
came to realize that the tribes were nations, if for no other
reason than they had the power to make war. The conflicts

John Echohawk (with hand
extended) with tribal leaders at the
Black Mesa Meeting in 1972.

Indian law in order to represent their Indian clients. They
discovered that Indians had substantial rights under the
treaties, rights that needed to be asserted.
The protection and assertion of tribal sovereignty
was NARF’s top priority as it began handling cases in
areas of Indian country not served by the Indian legal
services programs. One of the first cases it undertook was
representation of the Menominee Tribe of Wisconsin, a
terminated tribe. Under termination, the once-flourishing
Menominee was gradually losing its land because it could
not pay state land taxes. Tribal members were also being
added to the welfare rolls. Congress told the tribe that
termination would be beneficial, but that was clearly not
happening. With the assistance of NARF, the Menominee Tribe went to Congress and asked them to repeal the
Menominee termination law and restore the recognition of
the Menominee Tribe. To the credit of the Congress, they
listened and realized they had made a mistake. Congress
passed the Menominee Restoration Act in 1973. The Act
served as precedent for virtually all of the other terminated
tribes, who had the same dismal experience as the Menominee, and Congress eventually reversed their terminations
and restored them. Although many issues remain to be
resolved, several important tribal sovereignty concerns have
been addressed since 1970 with the help of NARF and
other Native American rights groups.

A History of
Government Policies
Domestic Dependent Nations
In 1831, the U.S. Supreme Court held that an
Indian nation was not a foreign nation but rather a
domestic dependent nation under the jurisdiction
of the federal government. The Cherokee Nation
had sought to sue the state of Georgia in the
Supreme Court under the Court’s jurisdiction to
hear cases between foreign nations and states.
The Cherokee Nation was seeking to stop the
state of Georgia from encroaching on Cherokee
lands. That issue was ultimately decided in an
1832 case involving an individual on Cherokee
lands and the state of Georgia, with the Supreme Court holding that the State’s laws had
no force and effect in the Cherokee lands. This
case established the principle that state laws do
not apply in Indian country unless authorized by
federal treaty or other federal law.
Congress dealt with Indian tribes as separate domestic dependent sovereign nations. As
such, Indians were not considered citizens of
the United States. Congress proceeded to 
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This special Indian graduation ceremony
at the University of Colorado, Boulder was
co-sponsored by NARF.

Fishing Rights

The on-going vitality of Indian treaties was illustrated in
another major case that NARF undertook in 1970. The
tribes in the Puget Sound area of western Washington
State negotiated treaties with the United States in the
1850s, taking into account the salmon runs which were
the basis of the tribal economies, culture, and religion.
In the treaties, the tribes retained the right to fish at their
usual and accustomed places in common with citizens of
the state. The state of Washington interpreted the treaty
language to mean that Indians had to get fishing licenses
and abide by state law just like everyone else. The Indian
tribes asserted that their understanding of the treaties
was that the tribes were to share the fishery, which they
had been controlling entirely, on an equal basis with state
citizens. A federal court in Washington State held that the
tribes were entitled to 50% of the fishery and as sovereign
governments had co-management regulatory authority
with the state of Washington over the fishery. That decision was affirmed by a federal appeals court and later by
the U.S. Supreme Court in 1979.
eastern Tribal Land Claims

NARF undertook representation of several tribes in the
eastern United States in a series of land claims lawsuits
based on the 1790 Nonintercourse Act, one of the first
Indian laws passed by Congress. That Act invalidated any
land transactions with Indians that were not approved by
20

expedition  Volume 55 Number 3

the federal government. For some reason, many of the
original 13 states in the Union did not believe that the law
applied to Indians in their state and proceeded with land
transactions with Indian tribes without federal approval.
The lead case was brought on behalf of the Passamaquoddy and Penobscot Tribes in Maine who sought to
invalidate past land transactions that Maine had made with
the tribes. Lower federal courts held that the tribes were
Indians covered by the 1790 Nonintercourse Act and that
the state’s land transactions with the tribes were illegal. In
1980, before the case went to the U.S. Supreme Court,
a settlement was reached and approved by Congress that
provided for federal recognition of the Passamaquoddy and
Penobscot Tribes. Over 300,000 acres of land were bought
for the tribes from willing sellers with over $81.5 million
in settlement funds provided by the federal government.
Similar settlements for other eastern tribes followed.
Gaming

Perhaps the most important tribal sovereignty case of the
modern era was handed down by the U.S. Supreme Court
in 1987. It involved an attempt by the state of California to
regulate a gaming operation started by the Cabazon Band
of Mission Indians. The Supreme Court held that the state
of California had no authority to regulate gaming on Indian
lands and that gaming was a matter of federal and tribal law.
NARF had filed a friend of the court brief in the case on
behalf of several tribes in support of the Cabazon Band.

Tribes had become involved in gaming as a way to
generate tribal governmental revenues, and to provide
tribal governmental services to their members in much the
same way that states involved in gaming generated state
governmental revenues to provide state services to their
citizens. After the Cabazon decision, states sought to have
Congress limit the effects of that decision, and in 1988
Congress passed the Indian Gaming Regulatory Act. In
a compromise, Congress affirmed the sovereign right of
tribes to raise tribal government revenues through gaming. For casino gaming, however, tribes were required to
negotiate government-to-government compacts with states
that would allow the states some regulatory authority over
tribal gaming.

A History of
Government Policies (cont.)
negotiate hundreds of treaties with the sovereign
Indian nations until 1871. Under the Constitution, treaties were ratified by the Senate so the
House of Representatives had no role. After the
House demanded involvement in Indian affairs,
Congress suspended treaty-making with Indian
tribes in 1871 and began conducting Indian affairs through agreements and statutes approved
by Congress, both Senate and House. Treaties
that had been ratified before 1871 continued to
be recognized as the law of the land.

The Tribal Supreme Court Project

Favorable U.S. Supreme Court decisions in Indian cases
supported the Indian self-determination and tribal sovereignty movement from 1970, when NARF came on the
scene, until the 1990s when the makeup of the justices on
the Supreme Court began to change and tribes found it
increasingly difficult to win cases before that Court. This
dramatic change became very clear to tribes in 2001 when
they lost several important tribal sovereignty cases in the
Supreme Court that they thought they should have won.
Tribal leaders called a special meeting to address this crisis
and formed the Tribal Supreme Court Project. The Project
formally coordinates the efforts of tribal leaders, tribal
attorneys, law professors, and Supreme Court practitioners
on Indian cases headed to the Supreme Court in an attempt to put forward better legal briefs and arguments that
will be accepted by the more conservative Supreme Court.
The Project is coordinated by the National Congress of
American Indians and NARF and has had limited success
thus far in changing the win-loss record of tribes in the
Supreme Court.
The Continued Struggle to Hold Onto Native Lands

In 2009, a major setback for Native tribes occurred in the
Supreme Court in a case involving the Narragansett Tribe
and the state of Rhode Island. The tribe sought to have
land that it had acquired placed into federal trust status for
the tribe under the 1934 Indian Reorganization Act, which
authorized such a procedure to help tribes rebuild their

Allotment to Break Up Indian Lands: 1887
In 1887, Congress passed the General Allotment
Act. This signaled a new Indian policy to break
up Indian nations and assimilate Indians into
American society. Many reservations set aside
by the Indian treaties were divided up and allotted out to individual tribal members. Indian lands
once held in common by a tribe were parceled
out to individual Indian ownership. Individual Indians were encouraged to be farmers and many
of them were given U.S. citizenship. In 1924,
in recognition of the many Indians who enlisted
and fought for the United States in World War
I, Congress passed the Indian Citizenship Act
giving all Indians citizenship, but not otherwise
affecting their rights as Indians.

Reorganization: 1934–1953
In 1934, during the New Deal era in American
history, Congress passed the Indian Reorganization Act. This Act recognized the dire economic
situation of American Indians.
Indians had lost two-thirds of their land through
the allotment process as individual Indian allotments found their way into non-Indian ownership.
The Act stopped the allotment of Indian reservation lands to individuals. Most importantly, the
Act recognized the sovereign right of Indian 
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Families and children from many Native groups took part in NARF’s 40th Anniversary
powwow. At left, a young girl participates in a dance. Since 1970, NARF has fought
for the rights of Native peoples, such as the Kickapoo woman below.

land bases. Land placed in trust status is no longer subject
to state jurisdiction but comes under tribal and federal jurisdiction. The state of Rhode Island objected and asserted
in court that the 1934 land-into-trust provision only applied to tribes under federal jurisdiction in 1934 and not
to the Narragansett Tribe, which received federal tribal
recognition in 1978. The Tribal Supreme Court Project
became involved in the case and helped the tribe prevail
in the lower courts. Although the federal government had
been taking land into trust for all federally recognized
tribes for over 70 years under the 1934 law, when the case
reached the U.S. Supreme Court, a majority of the justices held that the 1934 law only applied to tribes under
federal jurisdiction in 1934.
This decision has created two classes of tribes: those
able to rebuild their tribal land bases with land taken into
federal trust status, and those who cannot. Since the decision has a major economic impact on those tribes unable
to have land taken into trust status, tribes have sought to
have Congress pass a law making it clear that all tribes
are entitled to the rights in this regard. Thus far the tribes
have not been successful in getting Congress to pass such
a law, but their efforts continue.
Protecting Native Women against Violent Crime

In another major effort in Congress, tribes are currently
seeking federal legislation that would protect Native
American women from violent crimes that occur too
22
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often in Indian country. The high rate of violent crimes
against Native American women committed by non-Indian men is the result of the criminal jurisdiction laws that
fail to protect them. The federal government has felony
jurisdiction over non-Indian men, but for various reasons
prosecutes very few of them for these crimes. The states
have misdemeanor jurisdiction over the non-Indian men
but also prosecute very few non-Indian men. The tribes
have no criminal jurisdiction over non-Indians according
to a 1978 U.S. Supreme Court decision. This lead to a
jurisdictional void that tribes successfully filled by having
Congress authorize tribal criminal jurisdiction over nonIndian men for crimes against Native American women
as part of the reauthorization of the Violence Against
Women Act passed by Congress in 2013.
Protecting Indian Children

At the present time, tribes have great concern over a case
recently decided in the U.S. Supreme Court involving the
Indian Child Welfare Act of 1978. This law was passed to
stop the large number of Indian children from being taken by state agencies and adopted by non-Indians. Tribes
were losing tribal members and their futures through this
process. The Indian Child Welfare Act established a placement preference for Indian families, gave the tribal courts
jurisdiction over these placements no matter where the
children were located, and allowed the tribes to intervene
in the proceedings to protect their tribal members. The

case recently decided by the Supreme Court involved a
non-Indian couple trying to adopt an Indian child without
complying with the Indian Child Welfare Act. In an interpretation of the Act of great concern to tribes, the Supreme
Court held that the Act did not apply to the facts of the
case and allowed the adoption proceedings to continue.
Rights of Indigenous Peoples
around the World

Tribes have recently received great assistance from the
United Nations in their fight to maintain their existence
as sovereign nations. In 2007, after a 30-year effort by
indigenous peoples around the world, the United Nations
General Assembly adopted the Declaration on the Rights
of Indigenous Peoples. The Declaration recognizes the
rights of these people to self-determination, their traditional
lands, and their cultures and religions. It is an aspirational
document that all of the nations of the world are called
upon to honor. The United States voted against adoption
of the Declaration in 2007, but President Obama endorsed
the Declaration in 2010 at the urging of tribal leaders. It is
hoped that additional arguments for the protection of tribal
sovereignty and other tribal rights provided by the Declaration will help the tribes prevail in the United States judicial,
legislative, and administrative forums. NARF represented
the National Congress of American Indians for many years
in the proceedings, leading to adoption of the Declaration
and endorsement by the United States, and continues to be
involved in the implementation of the Declaration. Ä
john e. echohawk, member of the Pawnee Nation of
Oklahoma, is co-founder and Executive Director of the
Native American Rights Fund of Boulder,
Colorado, a non-profit law firm dedicated
to protecting indigenous rights in America
and around the world. He has served
as a leading contributor to the Native
American Voices exhibition.

A History of
Government Policies (cont.)
peoples to govern themselves which had been
discouraged under the assimilation policies. It
encouraged tribes to adopt tribal constitutions to
govern themselves once again and acknowledged
that the assimilation policies had been a failure.
Many tribes took advantage of this new law and
established modern-day tribal governments. This
new deal, however, was short-lived.

Termination: 1953–1970
In 1953, Congress reversed Indian policy and
implemented a new Indian policy of “termination.”
This policy was intended to make Indians just like
every other American. It set out to terminate tribal
governments, sell tribal lands, and move Indians into
the cities to assimilate them into American society.
Successful tribes were targeted first. Their tribal
governments were eliminated, with their lands taken
out of Indian trust status and placed on local tax rolls
or sold outright. Over 100 tribes went through this
process before termination was stopped in 1970.

Self-Determination: 1970–Today
In 1970, President Richard Nixon declared in his
Indian policy pronouncement that termination was
wrong and should be replaced by a new Indian policy of Indian self-determination, which recognized
once again the right of Indian nations to govern
themselves. Indian self-determination has now been
the policy of the United States for 43 years.

The advocacy efforts of NARF on behalf of Native Americans continue today. As a Native-controlled, non-profit, tax exempt charitable
institution, we have always depended on contributions and grants to support our work. Please visit our website at www.narf.org,
write us at 1506 Broadway, Boulder, Colorado 80302, or call us at 303-447-8760 if you are interested in helping us protect and
assert tribal sovereignty.
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by Patty Talahongva

When does a child realize her ethnicity?
I never saw myself as separate or different as a child growing
up in Denver, Colorado. Perhaps it was because my classmates
in Headstart were a diverse bunch. Perhaps it was because the
powwows my family attended had both Native and non-Native
people coming together. Perhaps it was because Denver was a
mixed race city. I’m not sure.
My family had moved to Denver under the U.S. Government’s
relocation program that targeted the Hopi and Navajo people in
Arizona, and many other tribes across the nation. The idea was to
move the younger generation off the reservations and into cities where
they could “assimilate” into mainstream society. The more sinister
goal may have been to wipe out the reservation system and kill the
Native cultures. The program gave the families money to move, $19
in my parents’ case, and set up host families in each city to help those
relocated find a place to live and get jobs for the men. My father was
hired at a bakery. We lived in Denver for nine years; my younger
24
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sister and I were born there. Then my family moved back
home to Arizona and closer to our reservation so we could
participate in our Native culture and religion.
In Arizona I was around more white people than ever
before and that’s when I started to see some differences. I
have one clear memory of something that happened when
I was about seven or eight. My friend, a white girl, brought
her cousin over to play. Her cousin was a redhead and quite
fair. She had freckles and she hated them! I didn’t think
they were so bad until she said in disdain, “Well, at least I
have a lot of freckles.
You’re just one big
freckle!” I remember
looking at my arm
and wondering, “Is
that what it is? That
brown color? A big
freckle?” I decided
I didn’t like her

and I didn’t like being called a freckle. Image matters and I
reassured myself that I was “okay” even when boys pulled
on my thick black braids and teased me about having
“horse hair.” Yet, in my teens I was amused to see my peers
frantically trying to get a tan while I just turned a nicer
shade of mocha as they sunburned.
All my life I’ve been mistaken for being Latina or
Asian. I see blank stares when I tell people I’m Hopi. Then
I have to add, Native American. I’ve been told so many
times that I “speak English so well!” Unfortunately, English is my first language. Neither of my parents spoke English for the first seven years of their lives. Learning English
was a forced and painful process for them, something they
wanted their children to avoid. As a result they spoke only
English to us, their six children. It’s a lifelong effort for me
to learn Hopi, a beautiful and complex language.
Besides speaking Hopi, it’s also important to me to
live Hopi. That comes with great responsibility if one
accepts the duties of being Hopi. The term “walking in

…I reassured myself that I was
“okay” even when boys pulled on my
thick black braids and teased
me about having “horse hair.”

Photos courtesy patty talahongva

above:

Patty Talahongva at
age 2, and with her sister
Berni. In the early 1960s,
her parents moved to
Denver from the reservation
so that her father could
find employment. at right:
Talahongva and her son,
Nick, live in the Phoenix
metro area. Nick was raised
to follow the Hopi religion.

two worlds” is often used to describe this process. I cringe
when I use this phrase but it does convey a certain sentiment. I don’t concentrate on it as some might imagine. It’s
more like the way most people walk down stairs without
looking at every single step…you just know where to
put your feet. However, being Hopi does require me
to actively choose to perform my cultural duties. This
means being aware of our ceremonial cycle and knowing
when I need to prepare and participate in sacred ceremonies. When I was a teenager and went through my first
initiation into the Hopi way of life, I had to wear a small
eagle feather in my hair, even when I went to school. The
feather drew lots of attention and snickers from other kids
about me being an Indian. I had to ignore and not resent
the kids making those snide remarks because the initiation
ceremony included meditation and prayer and acceptance
of more adult responsibilities, including tolerance.
expedition  Winter 2013
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My career in television news meant that I often had
to work when Hopi ceremonies were taking place. It was
a tough time for me, but I had to have a job. I was able to
help my sisters with funds for travel, for food, and other
basic necessities. Many times I would work Christmas and
Easter so that I could take other days off that had religious
significance for me. I also made the choice to live and work
in Arizona so that I would be close to my reservation for
ceremonies I wanted to attend. I refused to consider offers to
work in other larger TV markets because of the distance. I
don’t regret that because being Hopi is important to me. One
day, like many Hopis, I will move back to my reservation.
When I chose to marry a white man, we discussed my
culture and his supporting role in ceremonies and other aspects of my culture. He promised to help raise our children
in the Hopi way and he did. When we divorced, he promised to continue to support our son in the Hopi way, and
he has. We raised our son with the values of Hopi and the
teachings that included not harming natural things. When
I found my little son and his friends tearing off tree leaves
and small branches, I asked him why they were doing that
to something that was alive. I asked him if they would pull
26
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Talahongva works as a
professional journalist in both
radio and television, and writes
about Native and non-Native
issues for a variety of papers
and magazines. clockwise from
top, left: Talahongva interviewed
Charlie Hill, the Oneida stand-up
comedian, in the late 1990s.
Talahongva (right, in Hopi regalia)
at the United Nations with Nane
Lagergren, the wife of former U.N.
Secretary General Kofi Annan,
2003. In 2006, she interviewed
Wilma Mankiller (left), Chief of the
Cherokee Nation. Videotaping on
location in 2000.

the hair off of our dog. He said no. I told him the tree was
also a living thing and it wasn’t good to harm it by pulling
off its leaves, that Hopi boys should respect all life. He got
the message. It hurt me greatly when he was about five and
experienced his first racist remark. We were at a mall and a
friend had bought him a bag of plastic soldiers and Indians.
My son poured them on the floor and was busy playing
when another boy came over and asked to play. My son was
happy to have company, but it soon turned sour when the
boy said, “Let’s put all the good guys in this pile and all the
bad guys in another pile!” One guess as to who the “bad
guys” were. I was both sad and proud when my son said,
“Indians aren’t bad!”
While I “walk in two worlds,” my son IS “two worlds.”
We both manage this quite comfortably. We work, go to

movies, eat out, and enjoy a wide circle of friends in the
Phoenix metropolitan area. When we have our ceremonies
we plan accordingly. Our drive to the reservation takes
four hours one way. If need be, we isolate ourselves for the
duration of the ceremony by staying on the reservation.
This helps us keep the integrity of the ceremony and our
intentions pure. It is important to note that when Hopi
people pray, we pray for everyone and all living entities.
We’ve always known the world is round, and our prayers
are for people around the world.
Our Hopi ceremonial cycle lasts for a full year. In
December we have Soyalang, a time for blessings. It’s usually

lost in translation. The non-Hopi anthropologists didn’t
understand what they were experiencing.
I am happy to share as much of my culture and religion
as is appropriate. When people push me for greater detail,
I simply ask, “Why? Why do you need to know?” Many
religions have taboos on revealing all that takes place. Or
only granting information when the person asking earns
that right. It’s simple respect for another person’s religion.
I consider it a great blessing to have been born a Hopi.
If I was not a Hopi, I could not convert to become one. In
fact, I know of no American Indian tribe that fought wars
over religion. We recognize that other people have their own

…it is my responsibility to carry on the teachings,
the culture, and the religion so that my children and
grandchildren will also have the opportunity to be Hopi.
seven days long. Sometimes we only make it out for two
days, due to my work. Then we prepare for Powamuya,
which lasts around 21 days. This is the official start to our
New Year and takes place in February. The men are in the
kiva (an underground room) praying while the women take
care of the home and prepare the meals. It’s not at all sexist
like some folks may think when they hear about the roles
Hopi men and women have. Hopis recognize the value and
contributions of both the men and the women. After the
initial ceremony is completed we have another month of
katsina dances and prayers which are held in the kivas and
are mostly closed to non-Hopis. Spring brings the katsina
dances in the plaza, which are open to non-Natives. Each
of these religious dances brings a lot of responsibility to the
hosting families and everyone involved. The final katsina
dance is the Nimanti, also known as the Home Dance.
This usually occurs in late July or August. You can learn
more about these ceremonies because in the 1800s several
anthropologists came to the Hopi reservation, forced their
way into the kivas, and wrote about what they witnessed. It
was an invasion of our privacy and disrespect of our religion,
but what can be done about that now? I would warn the
reader not to take things they might read literally, because
much of the beauty and meaning of the ceremonies was

ways of worshiping and we respect that. Therefore, we don’t
try to preach to and convert others to the Hopi religion. I feel
that since I am Hopi, it is my responsibility to carry on the
teachings, the culture, and the religion so that my children
and grandchildren will also have the opportunity to be Hopi.
As you will see in the Penn Museum exhibition that
opens in 2014, I am not the only Native person who feels
this way. Many of us are doing what we can to carry on our
traditions, culture, language, and religion. It just gets harder
with each generation as we compete with so-called modernday conveniences. I think about my ancestors who fought
so hard to stay alive and who kept our culture going, and I
wonder if I am living up to their standards. Each generation
will have to make that choice as well. For me, it’s a choice I
make every day, to live as a Hopi.
Eskwali! That means “thank you” in the dialect of my
village, in the feminine pronunciation. I’m thankful you
have taken the time to read this essay. Ä
is a journalist and a Corn Clan
member of the Hopi Tribe of Arizona. She was a leading
Advisor and co-produced the video documentaries for the
upcoming Native American Voices exhibition. For more
on her work, see www.PattyTalahongva.com.

patty talahongva
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Artist and professor
C. Maxx Stevens
examines her method of
visual storytelling

SEEING

ONE’S
CREATIVE

House of Constant Rotation
(2010). 10' x 4' x 4', decoy, record
player, bird cage, and plant stake.
Solo Exhibition, Gustav Heye Center,
Smithsonian Institution, New York City,
New York.

Photos courtesy C. Maxx Stevens unless otherwise noted

above:

far left: Two Things with Mum
(2011). 22" x 30" monotype, digital
prints. Solo Exhibition, Smithsonian
Museum, New York City, New York.

Mom’s House (2010). 10' x
4' x 8', red felt, weaved umbrella,
reed, horsehair, plant stakes. Solo
Exhibition, Smithsonian Museum, New
York City, New York.

left:

PROCESS
My art is shaped by who I am as an
indigenous person—a member of the Seminole

and Muscogee Nations, and a Native woman living in
contemporary society. I constantly work to remain true to
my cultural heritage and my sense of self. Memories and
issues from my personal experience and specifically my life
within the Native American culture are always my starting
point. From there, I weave together many disparate parts,
creating a stream of wordplays, installations, sculptures,
prints, and digital media. 
expedition Winter 2013
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Dad’s House
(2010). 4' x 10'
x 8', curtains,
jacket, horsehair,
and plant stakes.

We each have a good side, a bad side, a past, and a
future, and we learn to embrace these elements in order to
live. I use these dualistic combinations, as well as memories, my cultural landscape, and my personal history to
develop the concepts for my art. My focus has evolved
from examining the ways contemporary events and political issues have influenced many traditions in the Native
culture. This examination raises many questions for me
about who I am as a person.
How I develop my conceptual focus leads, organically,
to how I determine the materials and technologies for my
work. My working process begins with free-form writing.
Then I associate these concepts with objects or technologies using a site-specific location to create an installation
that hopefully resonates with viewers. I use space and
materials together to create my visual stories. Because
objects can “speak” in the same way that people speak, the
materials I choose are important to the work. I am a very
quiet person and need these objects to be my voice.
My work is sometimes cryptic to the viewer. As a
sculptor, I use various processes and do not allow myself
to be limited by material boundaries. I believe the work
should be fluid and of the “now”—in the same way that
stories are always different, depending on who tells them
and when. What I find interesting and what keeps me
working is seeing how people connect to my artwork.
Installation art is my main focus and with each piece
I spend months addressing all aspects of the work: time,
space, materials, location, and audience. Detail and subtlety

Because objects can “speak” in the same way
that people speak, the materials I choose are
important to the work. I am a very quiet person
and need these objects to be my voice.
Spirit Balls, 7 Spheres (2010). 40"
x 15' x 15", horsehair, dirt, rubber
tires, bicycle inner tubes, sticks, and
bicycle wheels.
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Last Supper (2011). 10' x 20' x 20',
wax, glass, salt, table, curtain, sound,
and small and large digital prints.
Mixed media installation for Vision
Project Solo Exhibition, Museum of
Contemporary Native Arts, Santa
Fe, New Mexico. Photos by Dianne
Stromberg, courtesy of the Museum
of Contemporary Native Arts.

of material are the most important, as certain materials
and images have a more direct relationship to my culture.
For example, I have used braided horsehair symbolically to
represent my tribal matriarchal system, the braid representing lineage. Similarly, the crow represents the messenger
and the observer, and signifies a warning.
Self-portraiture has a long history in the arts, and
this has been a reoccurring subject in my work since the
1970s. I have presented myself in many different ways by
juxtaposing materials and images to give the viewer hints
about myself. Found objects surround handmade objects to
build relationships that I want my portraits to reveal. The
birdcage is symbolic of my feelings of containment, both
physically and emotionally, and I have used it in a series of
sculptures, as well as in paintings, drawings, and prints.
In the Native culture, storytellers hold an important
place in the continuation of history and traditions. My father, who was a great storyteller, created a vast memory base

Detail from Last Supper (2011).

for my siblings and me to draw on and learn from.When
we gather together, we always tell these stories and we enjoy
remembering him. It is this foundation that influences and
aids my role as a visual storyteller. I strongly believe I need
these memories to be remembered, and my culture needs
them remembered too. The need to tell stories over and over
expedition Winter 2013
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Three Graces (2005). 6' x 15' x 7',
paper, reed, digital photos, red willow
sticks, horsehair, wood, metal frame,
identity tags, tracing paper, ribbon,
and artificial flowers.

Iron Lung (2012). 27" x 19" Calligraph Print, Small
Metal Frame with digital print, piece selected to be
in Solo Exhibition at the Smithsonian Museum in
New York City, New York.
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flows from the fact that oral history is part of our make-up
as a culture and community. It is through storytelling and
humor that we are able to connect and relate to each other,
and even if there are many differences in the Native community, we continue to connect in a cultural way.
By nature I am community-oriented, and in selecting
venues for my work I look for shows that are part of the
Native community. Working with other Native artists or exhibiting in a Native venue gives me a sense of reconnection
with the people of my culture. My voice as a Native artist
finds a depth and a sense of place as I interact with a Native
American audience and find my place among other works of
art that deal with many of the issues I see as important.
The diet of most Native peoples has been negatively impacted by government programs that dole
out processed foods loaded with salt, fat, and sugar,
creating a generation of people with heart disease, high
blood pressure, and most notably, diabetes. Recently,
I addressed the epidemic of diabetes in my work, as a
commentary on how food that Native peoples eat today
is having a negative impact on the future of the community and culture. This health issue is important because
diabetes has become widespread in the Native nations.
More personally, it has been a factor in the health
and eventual death of many of my tribal members,
my family, and friends. The Seminole Diabetes Clinic
predicts that one of every six Native people will develop

My work as a contemporary Native artist tries to create a sacred place for the ideas and
questions of life. How do we as indigenous people perceive who we are, and how are we
influenced and changed by those perceptions?
Cultural Landscape:
Urban Landscape
(2012). 36" x 20' x 4',
curtains, dollhouses, and
shellac. Solo Exhibition,
Gustave Heye Center,
Smithsonian Institution,
New York City, New York.

diabetes. My family history and firsthand experience tell
me the actual number is higher. Today, Native people
are reeducating themselves and are changing how they
eat in order to prevent this disease. But change does not
come easily. Not only do economic conditions within
the community make it difficult to make changes in
diet, but these changes in eating habits are not second
nature to our people. The foods that have become “traditional” do not sustain the genetics of Native peoples.
My work as a contemporary Native artist tries to create a sacred place for the ideas and questions of life. How
do we as indigenous people perceive who we are, and how
are we influenced and changed by those perceptions? Why
do memories need to be told to others and what do others
gain from the sharing of these memories?

As an artist, my work is in a constant state of flux. My
limited memory of events that occurred in the early part of
my life, and my need to remember them is, at least in part,
what drives me to put my work “out there.” They are the
occurrences I hang onto and they inspire me. Yet, I often
wonder if there is truth in what I remember or if it is actually someone else’s memory that I am appropriating, and this
realization puts me in a constant state of questioning. Ä
c. maxx stevens is an artist and Professor
of Fine Arts at the University of Colorado,
Boulder. She is an enrolled member of the
Seminole Tribe of Oklahoma. See her newest
installation in the Native American Voices
exhibition, opening in March 2014.
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Native Americans at Penn
Tunyo (from the west) was a center of
resistance in the Revolt. Photo by Joseph R.
Aguilar. below: The Mission Church at the
author’s home community of San Ildefonso
Pueblo in 2005. Photo by Martin Aguilar.

Researching
the Pueblo
Revolt of 1680
By Joseph R. Aguilar

On August 10, 1680, the Pueblo people, along with
their Navajo and Apache allies, orchestrated what is arguably the most successful indigenous insurrection against a
European colonial power in the New World. The uprising,
led by Ohkay Owingeh Pueblo leader Popé, laid siege to
and captured the capital of Santa Fe while missions at
pueblos up and down the Northern Rio Grande River
were burned and destroyed. Four hundred and one settlers
and 21 friars lost their lives in the uprising. The number
of Pueblo lives lost is unknown. Under the leadership of
Governor Antonio de Otermín, the remaining soldiers,
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friars, and settlers retreated in disgrace to El Paso del
Norte (today Cuidad Juárez, Mexico).
Following several failed attempts by the Spaniards to
reestablish a presence in the region, a concerted effort to
reconquer the pueblos was undertaken in 1692 by Don
Diego de Vargas, newly appointed governor of the exiled
territory. Vargas initially offered absolution to the pueblos
for their sins (i.e. the revolt) if they surrendered and
became vassals of the Crown. Vargas’ audacious attempt at
diplomacy led many historians to inaccurately characterize
his entrada (a journey into foreign lands) as a “bloodless

reconquest,” oblivious to the fact that countless Pueblo
lives were lost during several military expeditions in his
effort to recolonize the region.
Three major centers of resistance to Vargas’ reconquista
emerged in the rugged mesas surrounding the Jemez Mountains. Pueblos along the Rio Grande were vacated and refuge
communities were established by the Towa in the Jemez
province, at Kotyiti in the Keres
province, and at
Tunyo in the Tewa
province. Vargas
led major military
campaigns against
each of these
provinces in 1694.
Tunyo, the ancestral stronghold
of San Ildefonso
Pueblo, my home
community, was
occupied by as
many as 2,000
people from 7
Tewa villages. The
The leader of the
Pueblo Revolt of 1680
mesa-top site was the setting of a ninewas Popé. His statue
month siege in 1694 during which the
can be seen at Ohkay
Tewa boldly defended the mesa against
Owingeh, New Mexico
and in National Statuary
Vargas and his allies.
Hall in the U.S. Capitol
The Pueblo Revolt offers a unique
Building, Washington,
opportunity
to reevaluate traditional
DC. Photo by Joseph R.
Aguilar.
narratives of conquest and colonialism.
Thus, my Penn dissertation research
critically examines the anthropological phenomenon of
resistance movements through a study of archaeology, material culture, ethnohistoric records, and oral histories. I focus
on the events that transpired at Tunyo in 1694 (in the larger

The Spanish in the Southwest
Prospects of a vast wealth and the fabled “Golden
Cities of Cibola” motivated the first Spanish expeditions into the North American Southwest beginning in
1539 by Fray Marcos de Niza. Subsequent decades
of Spanish occupation in the New Spain territory of
Nuevo México (today the U.S. states of New Mexico
and Arizona) were characterized by wholesale attempts
to subjugate, convert, and ultimately conquer the
indigenous Pueblo peoples of the region, largely by
means of economic exploitation and religious persecution. Consequently, Pueblo-Spanish relations became
deeply strained over time, ultimately leading to an uprising by the Pueblos against their colonial oppressors.

context of the revolt) as a consequence of the long-term dynamics of Pueblo-Spanish relations. An essential component
of my research involves collaboration with members of the
Pueblo of San Ildefonso in formulating research design, data
collection, and interpretation. This engagement transcends
“consultation” in that it provides a platform for pueblo
members to actively participate in the archaeological process,
and express their values and beliefs—perspectives traditionally undervalued by archaeologists and historians. As a result,
I aim to understand how the revolt is memorialized by, and
characterized in the identities of, contemporary Pueblo
peoples’ social practices, lived experiences, and historical
consciousness. This reevaluation of the Pueblo Revolt adds
new and essential dimensions to our understanding of the
dynamics of colonialism and resistance.
joseph r. (woody) aguilar

(Tewa, San
Ildefonso Pueblo) is a Ph.D. candidate in the
Department of Anthropology at the University of Pennsylvania. His dissertation research
examines the archaeology of the Pueblo Revolt
in his home community.
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Planting New Seeds:
The Lenape Garden at Penn
acknowledge and honor the Lenape people. This past spring,
Tucked behind Penn’s Greenfield Intercultural
the GIC collaborated with members of the local Lenape
Center (GIC) at 37th and Chestnut is a small, narrow lot.
community and Penn landscape architects to transform the
For many years, it was just that—a backyard space that GIC
once-humble backyard into a Lenape garden. It was finished
students and staff used occasionally for barbecues and recepin May, just in time for a special blessing ceremony during
tions. Aside from a couple of new flowerpots, it was mostly
the 2013 Commencement to honor graduating GIC stuunkempt; weeds speckled the yellowed grass and tangled
dents. Ann Dapice (NU’74, GR’80), Chair of Penn Native
grape vines overwhelmed the small stone patio. Yet, there has
always been something special lying beneath the grass…some- Alumni and a Lenape elder who holds a Ph.D. in Nursing,
led the garden blessing with her
thing in the earth far
wisdom and prayer.
older and more complex
Bergamot, shown at left, can
be used to produce an oil
Today, when one visits the
than the University itself.
that is used for stabilizing
same backyard, one will see the emThe GIC and the entire
emotions, and helping the
bodiment of tradition. The garden
University of Pennsylnervous system, insomnia,
and mood disorders.
is not only replete with plants navania campus sit on the
ancestral homelands of
the Lenape, a tribe also
known as the Delaware
Indians that made their
home in the Delaware
River watershed. The land has been the
physical and spiritual home of the Lenape for
centuries, dating back to the first ancestors.
One of GIC Director Valerie DeCruz’s
tasks is to promote the Center’s mission:
This view, looking north, reveals
to foster intercultural understanding and
that the garden is shaped like a
awareness among Penn students. As home
turtle, with six boulders to mark
its head, feet, and tail, and a low
to the student group Natives at Penn, it came
grass mound to represent its shell.
naturally to create a space at the GIC to
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photos courtesy caroline kee

By Caroline Kee

planted in the penn garden
Lenape Name

TREES

sipuwasimenshi
shimenshi

tive to this land, but its design also tells stories of the Lenape
people. The garden is shaped like a turtle, with five boulders
to mark its head and feet and a grass oval to represent its
shell. In Lenape creation stories, the turtle carried the Lenape
people on its back to their homeland. Honoring these
creation stories with a garden represents core Lenape story
motifs: the body’s inherent connection to the sacred earth.
What is truly revolutionary about the garden,
however, is that the traditional plants grown here can be
prepared for use today just as they were centuries ago.
The trees and shrubs planted around the turtle provide
time-honored foods, and fibers to make straight and
strong arrow shafts. The herb garden, a plot near the
turtle’s head, is a Lenape medicine cabinet. Herbs such as
black cohosh (sekkohosh) and elderberry (puhwesenakwim)
can be processed using traditional Lenape techniques.
The various leaves and stems are used as medicine for
everything from kidney disorders to depression. Native
American health focuses on the balance of a holistic
physical and spiritual well-being. Disease is an imbalance,
cured by the powers of nature and self-healing. In the
scope of indigenous epistemologies, the garden is a
positive addition to the Penn community that will help
embrace and balance the health of students, both native
and non-native, while acknowledging the surrounding
and underlying Lenape homeland.
The garden is also an educational supplement to the
University, as it teaches Lenape tradition through its existence
on campus. Tina Fragoso, Penn Admissions Officer and Nanitcoke Lenni-Lenape, explains that, “The garden is a happy
reminder that this is Lenape land, a place where my ancestors
have lived and prayed for generations, [but] people, from
many nations, can share this special place together in social
and sacred ways.” Fragoso was a pivotal figure in creating the
garden, as she recruited the help of her local Lenape community to provide a wealth of Lenape knowledge about native
plants. Beside each of the 16 plants, one will find a label with

tsugwalâga tsegwa (Cherokee)
ketamunshi

Shrubs

Whippinong
wepin
sakwenakanimunshi
sipuwasi
kaxhaxgik

Common Name

serviceberry
hickory
magnolia bush
hazelnut
arrowwood viburnum
blueberry
dwarf viburnum
beach plum
bayberry

nátû‛tlĭ (Cherokee)

spicebush

puhwesenakwim

elderberry

Medicinal Herbs

sekkohosh

BeeBalm, Oswego tea (English)
Saloli gatoga(Cherokee)
uganástĭ útana (Cherokee)
Skwálǐu´tana (Cherokee)

black cohosh
bergamot
yarrow
Solomon’s Seal
wild ginger

the traditional Lenape name and its English translation. Shelley DePaul, Assistant Chief of the Pennsylvania Lenape and
tribal linguist, provided the native translations and shared her
knowledge of the traditional medicinal uses for each plant.
The future plans for the garden include a possible
partnership with the Morris Arboretum’s Netter Center to
create a guided educational tour for students to learn about
the Lenape and traditional plant medicine. The garden
represents how new generations of Native peoples, through
creativity and collaboration, keep traditional knowledge
alive. Tradition must grow and change in order to survive,
and through the educational and spiritual purpose of the
new Lenape garden, the GIC is carrying on tradition.
caroline kee, a junior at the University of
Pennsylvania, has family ties to the Choctaw
Nation. She interned as a Curatorial Assistant on the Native American Voices
exhibition and is interested in pursuing a
career in public health.
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New Native American Studies
Initiative at Penn
By margaret M. Bruchac
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Education and Language Revitalization.” My new
courses include “Contemporary Native Americans,”
“Decolonizing Methodologies,” “Performing Culture/
Native Arts,” and “Ethnohistory of the Native Northeast.”
Penn and Philadelphia have excellent resources for
NAS research (e.g. Penn’s McNeil Center, the Penn
Museum, and the American Philosophical Society),
but it is important for Native peoples to be represented
throughout the academic world, rather than solely in
museums and archives. Penn faculty are particularly

Gkisedtanamoogk (Wampanoag),
left, a member of the Native American
Studies Faculty at the University of
Maine, with Margaret Bruchac. They are
shown building a traditional wigwam
at the Wabanaki Writers’ Camp on the
Penobscot River in Maine.

Photos courtesy Margaret M. Bruchac

In January of 2013, the University of Pennsylvania welcomed Assistant Professor Dr. Margaret M.
Bruchac (Abenaki) as the first Native American faculty
hire in the Department of Anthropology. Bruchac
served as Coordinator of Native American and Indigenous Studies at the University of Connecticut from
2008–2012, and as the Five College Repatriation
Research Liaison at the University of Massachusetts
Amherst from 2003–2010. Her research areas include
museum representation, oral tradition, colonial history, and indigenous archaeology.
At Penn, I am directing a Faculty
Working Group on Native American
Studies (NAS) with support from the
SAS Dean’s and Provost’s offices. The
proposed NAS Minor reaches across
four schools (Education, Law, Nursing,
and the School of Arts and Sciences)
and eleven departments (Anthropology,
Folklore, History, Linguistics, and
Religious Studies, among others), to offer
crucial foundational understandings of
historical and contemporary indigenous
peoples. Twenty standing faculty are
contributing more than 30 courses,
including “Federal Indian Law,” “Native
American Literature,” “Native Peoples
and the Environment,” and “Indigenous

scholars discussing the protocols of “wampum
excited about the opportunity to bridge
Richard W. Hill Sr. (Tuscarora),
left, with Bruchac in Ohsweken, diplomacy.” The symposium is inspired by
disciplines by, for example, examining
Ontario. Hill, Coordinator of the
the traditional Haudenosaunee/Six Nations
the resonance of colonial relations in
Indigenous Knowledge Centre
Iroquois Guswenta—Two-Row Wampum—as
contemporary resistance movements,
at Six Nations Polytechnic, is
holding a reproduction of a
a material expression of bicultural diplomacy
or linking traditional languages with
wampum belt with five figures
and a metaphor for bicultural education.
ecological knowledge. The field of NAS is
linking arms in alliance.
During the colonial era, Haudenosaunee
broadening, given the wealth of scholarly
people constructed wampum belts with two
engagement with indigenous communities
parallel rows of shell beads, symbolizing the concept that
worldwide and the increasing number of indigenous
two cultures could co-exist through diplomatic relations
intellectuals in academia. Many of us are members
that ensured the survival of both. The collaborative ethos
of a new scholarly group, the international Native
embodied in the Two-Row Wampum concept has been key
American and Indigenous Studies Association (NAISA),
to the integration of academic and indigenous knowledge
which encourages collaborative research that cross-cuts
in the highly successful Native American Studies programs
typical academic fields, and approaches that highlight
at Cornell and Dartmouth. We aim to inspire similarly colindigenous knowledge systems and cultural recovery.
laborative success at Penn.
My vision for raising awareness of NAS at Penn includes plans for a two-part symposium: the first will feature
Native American scholars who direct Native American
margaret m. bruchac is Assistant Professor, Department of
Studies Programs; the second will feature tribal leaders and
Anthropology, University of Pennsylvania.
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Recruiting Native American
Students to Penn
By Tina pierce Fragoso

When I was eight years old I marched on
the Bridgeton, New Jersey, courthouse wearing a homemade t-shirt that said, “I’m a little Nanticoke LenniLenape Indian and proud of it.” This protest in 1981 was
a critical moment in my tribe’s quest for state recognition,
which occurred a year later. My parents held leadership
roles in the tribal community, and this meant I was continually exposed to the Nanticoke Lenni-Lenape culture
and traditions. It’s probably no surprise that I had an
insatiable thirst to know more about my people.
My grandfather always said, “Get as much education
as you can, that’s something they can never take away
from you.” He said that to me every time I said goodbye as I returned to college and graduate school. I didn’t
understand the full impact of his words until I came
across example after example of Native people who were
denied education. He was adamant about education, and
even forbade my mother to marry until she completed her
teaching degree. I didn’t realize that each degree I earned
was a significant accomplishment and a pathway opened
for other Native people to follow. As my grandparents and
parents set the path for me, my struggles and accomplishments encouraged others to move forward too.
My parents made it easy for me to speak up in class
and to correct teachers and scholars when necessary.
I took it for granted that going to college would be a
similar experience. I had not realized that being at college
away from home, and among a limited Native American
community, would force me outside of my comfort zone.
40
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As part of my oral history class and senior thesis, I had
the chance to interview my parents and grandparents,
and others in my tribal community. My grandparents
were never really given the opportunity to have a higher
education. For them, going to school meant giving up
their Native identity. My grandfather attended school
until 5th grade, when he was pulled home to work on
the farm. My grandmother went to an all-Indian school
in Delaware. She moved to New Jersey to live with her
sister for high school, but had trouble with other students
calling her names and fighting with her because she was a
Native American.
When I started college at Princeton, I thought I would
pursue sports medicine. I noticed the curricular offerings included Native American topics, such as literature,
linguistics, and oral history. While the classes were not
always the supportive environment I had hoped for, each
one presented an opportunity to explore my identity and
the history of my people. Today, I work in anthropology and Native American studies and tell the story of my
people, the story my family did not have the opportunity
to tell. I’m here to prevent Native people from feeling
diminished by what they read in books, and to remind
them they are not extinct or too assimilated; their culture
still matters. I’m here to support those who continue to
go through these types of identity struggles, while trying
to pursue their education. Quite frankly, even today, it
would be easier to go back to my home community in
New Jersey than to work in an academic setting.

a non-profit organization that helps
After attending graduate school in anthropol- In June of 2012, Penn hosted the
College
Horizons
program
for
Native American, Alaska Native, and
ogy at Stanford University, I worked for my tribe,
Native American, Alaska Native,
Native Hawaiian high school students
the Nanticoke Lenni-Lenape of New Jersey, for
and Native Hawaiian high school
attend a week-long college applicaover seven years. It was a privilege to go back into students. The program helps
prepare Native students to apply
tion boot-camp. It is designed to be
my community and use my skills for the good of
and attend four-year colleges. At
culturally relevant and to assist in the
my people. I had an opportunity to design and
right, Fragoso poses with her son
successful matriculation of students
implement a summer youth camp. The focus
Lewis at Penn’s College Horizons
event. Photos by Vanessa Iyua.
into four year colleges. The program
was to help teach our tribal youth to learn their
also anticipates the struggles students
traditions, and how to live a healthy life. We focus
will have at college and cuts straight to the heart of their
on dances, tribal games, gardening, and language. I also incorporated a segment on attending college and how to stand cultural identity. In June 2012, we hosted College Horizons
on Penn’s campus. I spent a year working with Undergraduup for yourself and your community against stereotyping.
ate Admissions and various partners across campus to make
Even though I now work in college admissions, I continue
preparations for this historic event. The Greenfield Interculto return to the annual camp to work with tribal youth on
tural Center and Natives at Penn were especially helpful in
achieving their dreams.
making this program a success. I’ll never forget how it felt
In 2009, I was hired by Penn’s Office of Undergraduate
to stand in the middle of Perelman Quadrangle with 100
Admissions. I joined the team to recruit all students regionNative students and over 40 College Horizons faculty, along
ally, yet with the opportunity to specifically recruit Native
with my colleagues from Penn Admissions. My father gave
Americans. In 2010, I was named the first Coordinator of
a blessing and enabled everyone in the circle to participate
Native American Recruitment at Penn. In this role, I educate the Penn community about Native American issues and in a purification ceremony. We filled the area, and all of the
anxiety and exhaustion I felt was lifted. In its place was a
help Native students around the country find their educational home at Penn. But it doesn’t stop there. Access to edu- memory and connection to Penn that I will never lose. It
felt like Penn was finally my space too.
cation is only the beginning. Having the tools and resources
to fully engage in an academic environment without losing
or hiding your identity is another set of challenges. I also
tina pierce fragoso is Associate Director of Recruitment
enjoy staying connected to matriculated Native students.
at the University of Pennsylvania. She is an enrolled member
When I started at Penn, I was happy to learn the
of the Nanticoke Lenni-Lenape Tribe of Bridgeton, New
University was a College Horizons partner with an
Jersey. Fragoso has served as a leading Advisor to the Native
expressed desire to host the program. College Horizons is
American Voices exhibition.
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from the archives

Edward Sapir and
Tony Tillohash
By Alessandro Pezzati

A

lthough Edward Sapir (1884–1939) is a
famous figure in American anthropology
and linguistics, his early career at the Penn
Museum is less well known. Sapir only

spent a short time here, between 1908 and 1910, but it had
a profound impact on his work.

Known as one of the principal figures
in the early development of linguistics, Sapir had studied under Franz
Boas at Columbia University. He was
brought to Penn by George Byron
Gordon, soon-to-be Director of the
Museum, who was trying to establish an
anthropology program at the University to teach ethnology and American
linguistics.
At the Museum, Sapir worked with
another former Boas student, Frank
Speck, on the Catawba language, and
in the summer of 1909 he went to
Utah with his student J. Alden Mason
(later Curator of the American Section,
1926–1955) to conduct fieldwork with
the Uintah Ute. Sapir and Mason returned from the short season with plans
for a long-term study of Ute language
and culture, but that did not materialize. Instead, Sapir made arrangements
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to study Southern Paiute, a language
closely related to Ute, with Tony Tillohash, a student from the nearby Carlisle
Indian School.
Tillohash spent four months in
Philadelphia working at the Museum,

and had excellent knowledge of his own
language. He had a prodigious memory
(he recorded over 200 songs on wax
cylinders that are now housed at the
Archives of Traditional Music, Indiana
University), he was patient and likeable,
and he provided clear and analytical
knowledge of his language. In 1917,
Sapir completed his study, but the
Museum did not publish it. In a letter
from June 1922, Sapir asked Gordon to
discuss “the matter of my Paiute MSS”
when they met next at the Museum,
but no record of the meeting exists.
Southern Paiute, a Shoshonean
Language was finally published in
1930–1931 by the American Academy
of Arts and Sciences, and is considered a
classic in linguistics, even so far as to be

Group of Uncompahgre Utes at
Ouray, Utah, 1909. Photo by J. Alden
Mason. (UPM image #11549)

left: Tony Tillohash, a student at the Carlisle Indian School, outside
the Penn Museum demonstrating the use of a bow and arrow, 1909.
He was a vital collaborator with Edward Sapir at the Museum. (UPM
image #11937). below, top: Uncompahgre Utes on horseback, Ouray,
Utah, 1909. (UPM image #11548) Photo by J. Alden Mason. below,
bottom: Group of Uintah Utes related to Charlie Mack, one of Edward
Sapir’s informants, Utah, 1909. (An “informant” in cultural anthropology
provides a researcher with information on his or her culture.) (UPM
image #11566) Photo by J. Alden Mason.

called “the most beautiful grammatical
description ever written of an Amerindian language” (from Edward Sapir,
January 26, 1884–February 4, 1939
by Regna Darnell and Judith T. Irvine.
Washington, DC: National Academy of
Sciences, 1997).
Sapir left the Museum in 1910 to
become the chief ethnologist for the
Geological Survey of Canada. The
Museum did publish two volumes
of Sapir’s language studies, Takelma
Texts (1909) and Notes on Chasta Costa
Phonology and Morphology (1914), both
still in print, as well as two articles in
The Museum Journal, the forerunner of
Expedition. Tillohash returned to Utah,
where he served as Shivwits Southern
Paiute tribal chairman for many years,
and continued to act as an interpreter
for ethnographers in the region. Ä
Alessandro Pezzati is Senior Archivist at
the Penn Museum.
expedition Winter 2013
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Introducing Your Membership Team
Kelley Stone (left) and Emily
Winetz Goldsleger. Kelley has
recently joined the Penn Museum
membership team.

In the last issue of Expedition, we
introduced a number of new membership benefits, including an enhanced
version of the magazine as a benefit
of membership at all levels. We hope
that you are enjoying these benefits,
including Expedition’s new design and
content showcasing the Museum’s
exhibitions, public programs, curatorial activities, and special members’
news, as well as our monthly emailed
“clickable” calendar and our upgraded
online giving and ticketing facilities.
We are now pleased to introduce
your new membership team, available
to assist you with any questions about
your membership and its benefits
from 9:00 am to 5:00 pm EST
Monday to Friday.
This fall, Kelley Stone, Membership Assistant, joined the Penn
Museum from the Barnes Foundation
where she served as a floor supervisor
for the Visitor Services Department.
Kelley, and Emily Winetz Goldsleger,
long-time Assistant Director, Membership and Annual Giving, aim to create
an enjoyable membership experience
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and address any questions
or concerns that arise, and
look forward to meeting
Bill and Joanne
you in person at MemberConrad. Photo by
ship events throughout
Elizabeth Russell.
the year.
We are
and Bill are also Penn
also pleased
parents: their daughter
to introduce volunteers
Quincy graduated from
Joanne and Bill Conrad
the College of Arts and
and Stacey Rosner Lane,
Sciences last year.
co-chairs of the Loren
Stacey, a member of
Eiseley Leadership Giving
Stacey Rosner
the Museum’s Board of
Society, the Museum’s
Lane. Photo by
Overseers and LES member
premier membership
L.C. Kelley.
since 2008, is a graduate of
group. Joanne, C79,
the College and this year
also serves as a member
also earned a graduate degree from
of the Women’s Committee; Bill,
the Penn Masters of Bioethics proSenior Vice President at Delaware
gram. Her husband Curtis and son
Investments, is a new member of the
Museum’s Board of Overseers. Joanne Jonathan are also Penn alumni.

Share the Museum…
Give the gift of membership!
A Penn Museum membership
is a meaningful gift that can be
enjoyed all year long.
Visit www.penn.museum/membership
or call 215.898.5093.

Meet our Members

Dan Kamin, C64

I

n April 2013, the Penn Museum dedicated the Daniel G.
Kamin Entrance in recognition of a generous gift to the
Making History Campaign from the longtime member,
alumnus, and President of Kamin Realty Company in

Pittsburgh. Expedition asked Dan about his time at Penn, and
why its Museum has such a special place in his heart.

In the last issue of Expedition readers heard from Lee Doty about what
Loren Eiseley was like as a teacher,
but you had the extraordinary experience of a class he co-taught with the
legendary anthropologist and former
Museum Director Froelich Rainey.
Tell us what that was like.

The setting itself was fascinating
and beautiful—a large room, not
your typical classroom at Penn. And
that was the only course I took that
had two professors lecturing together,
and sometimes they would actually
debate, or correct each other—they
had really divergent points of view
in certain areas! It was fascinating, so
different from any other class I took,
and the setting helped to magnify the
experience. I remember it quite well.

First, the entrance is outstanding. The courtyard is just great, a
wonderful start to the experience as
you come in to a building that has
always captivated me. And once you
get inside, the galleries that house
the Egyptian collection, and the
Rotunda provide a wonderful setting—everything flows together very
nicely. The Penn Museum is a gem to
visit—it’s even included in my AAA
tour guide. I would visit it on every
trip to Philadelphia even if I didn’t
have a connection with Penn or the
Museum, but the fact that I do makes
it doubly interesting.
Many members of your family have
attended Penn, and it was an honor to
name the Daniel G. Kamin Entrance in
recognition of your gift to the Making

Dan, we know you are a museum

History Campaign earlier this year.

aficionado and very actively involved

Can you tell us what motivated you to

with museums in your native

make such a generous gift?

Pittsburgh, especially the Carnegie

My uncle and my father graduated
from Penn in the 1920s, and after my
father died in 1969 my mother remar-

Museum. What makes the Penn
Museum unique for you?

Dan and Carole Kamin at the new
Daniel G. Kamin Entrance to the
Penn Museum. Photo by L.C. Kelley.

ried and my stepfather was a Penn
graduate too, from Wharton. My
niece and my son both went to Penn,
so there’s about a 90-year span in
our family connection. But my main
motivation in giving is that I just really
love Penn, and would have given even
without all of the other family ties.
I had a really good time here, I grew
up a little bit, and I really enjoyed
the major activities I was involved in:
business manager of The Daily Pennsylvanian, chairman of the student tutor
society, coordinator of the guide to
courses, chair of the Ivy Club, and I’m
probably forgetting some. My family
made our first major gift to Penn
when we named the Kamin Gallery
at the Van Pelt Library after my dad
had passed. Then I was determined I
wanted to do something for Penn too,
and spent quite a while considering
the right venue. With the focus on
the Museum, and the entrance, it just
kind of worked out. In and of itself
it’s an outstanding museum and I am
pleased to support it.
expedition  Winter 2013
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Members at the Museum
This fall was filled with exciting special events designed specifically for our members.
1

2

1-3 For their annual Halloween event on October 17,

2

the Young Friends—young professionals and graduate
students ages 21 to 45—welcomed Dr. David
Silverman, Curator-in-Charge of the Egyptian Section,
who spoke about the “Curse of Tutankhamun.” After
the talk, guests mingled at a reception and participated
in activities including fortune telling, flashlight tours,
and writing their names in hieroglyphics.

3
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4

4 & 5 In celebration of the 100-year anniversary of the Sphinx’s
arrival at the Penn Museum, members joined Alessandro
Pezzati, Senior Archivist, for an exclusive tour of historic
photographs, documents, and news clippings related to this
popular artifact.

5

Save the Date for these members’ events
VIP Reception and Preview of
Native American Voices
Thursday, February 27, 6:00 pm
Expedition Circle and Loren Eiseley Society members
Be among the first to preview our new long-term
exhibition, Native American Voices, at a private reception.
Members-Only Preview of
Native American Voices
Friday, February 28, 4:00–7:00 pm
Members at all levels are invited to this exclusive preview
before the exhibition opens to the general public.
Drexel and Boyer Award Presentations
and Annual Loren Eiseley Society Dinner
Wednesday, April 30, 6:00 pm
Loren Eiseley Society members
The Penn Museum presents its prestigious honors for
fieldwork and publication in archaeology and service to
the Museum, and recognizes its Loren Eiseley Society
members with a celebratory dinner.

upcoming lectures in the
Great Voyages Lecture Series
First Wednesdays | 6:00 pm
$2 Museum members; $5 General Public

January 8
Gilgamesh: Journeys to the End of the World
Stephen J. Tinney, Ph.D., Deputy Director and Associate
Curator-in-Charge, Babylonian Section, Penn Museum

February 5
Lost History beneath the Sea
from Titanic to the Iron Age
Robert Ballard, Ph.D., Director, Institute for
Archaeological Oceanography

March 5
Thor Heyerdahl and Kon Tiki:
A Grand Experiment in Archaeology
Clark Erickson, Curator-in-Charge, American Section,
Penn Museum
expedition  Fall 2013
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Centennial Celebration for a Beloved Museum Object
In October 2013, the Penn Museum
commemorated a monumental
event—the arrival of the colossal
granite sphinx of Ramesses II from
Memphis, Egypt, a century earlier.
The Sphinx was the second largest
ancient Egyptian monument ever
to come to America (after New
York’s Central Park obelisk that had
arrived in 1881). From Memphis
it was moved to the Suez Canal,
then traveled by German freighter
headed from India through Suez to a
Philadelphia tannery, steaming up the
Delaware River on October 7, 1913.
At the Philadelphia and Reading
Railroad cargo terminal, a huge crane

Associate Curator
Jennifer Houser Wegner
addresses a group at the
centennial celebration.

at right:

President of the
University of Pennsylvania
Amy Gutmann with a
Portable Sphinx.

lifted the Sphinx onto a rail car. It
finally arrived outside the Museum
on October 18, causing considerable
distraction from the Penn-Brown
football game, and had to remain on
the sidewalk overnight, being lifted
over the Warden Garden wall the
following day.
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On October
19, 2013, a century
to the day from
the Sphinx’s arrival
on the grounds of
the Penn Museum,
this most iconic
of artifacts was celebrated in a
day-long event, Hijinks with the
Sphinx—including stories, games,
races, and even an ancient hairstyles
demonstration. In a lecture sponsored
by the Pennsylvania chapter of the
American Research Center in Egypt,
John M. Adams spoke of Theodore

Davis, a poor country preacher’s son
who won great wealth in Gilded Age
New York through corruption and
fraud, only to atone for his ruthless
career by inventing new standards
for systematic excavation, and by
discovering a record 18 tombs in
Egypt’s Valley of the Kings.
Also in October, the Penn
Museum unveiled Sphinxomania,
a special display case presenting an
astonishing array of Egypt-related
pop culture items drawn from the
personal collections of the Museum’s
Egyptologists. Sphinxomania continues
on display in the Kamin Entrance.
An online contest around a
Portable Sphinx enabled the Sphinx
of Ramesses II to travel outside the
walls of the Penn Museum once

again: visitors were encouraged to
pick up a Portable Sphinx from one
of the Museum’s admission desks or
download a printable version from
the website, take him to other great
museums, historic sites, ballparks,
City Hall, or another favorite spot,
snap a photo, and post it online to
win one of a number of prizes.
In honor of the Sphinx Centenary,
other October events had a special
Egypt theme, including the Young
Friends Halloween event, The Curse of
Tutankhamun, presented by David Silverman, Curator-in-Charge, Egyptian
Section; a Young Family Workshop
Gallery Romp, in which 3-6 year olds
and their favorite grown-ups made
Egypt-themed crafts at the foot of the
Sphinx; an “Egyptomania trivia” edition of 1st Wednesday Quizzo, and,
of course, the always Sphinx-centered
popular monthly sleepover program—40 Winks with the Sphinx—
in which explorers settle down to
spend the night under the watchful
eyes of the big human-headed lion.

Bluecadet Interactive

A wide range of modern “Egyptian” objects
are featured in Sphinxomania, a special
display case at the Kamin Entrance. Photo
by Jennifer Houser Wegner.

Museum Wins Awards for
MAYA 2012 Exhibition
The Penn Museum was presented with two distinctive awards at the annual
American Alliance of Museums conference held in Baltimore, Maryland,
in May 2013. Kate Quinn, Director of Exhibitions and Lead Exhibition
Designer at the Museum, accepted the two awards, presented in recognition
of the highest standards of excellence in the use of media and technology for
the exhibition MAYA 2012: Lords of Time. The team was presented with a
Silver MUSE Award for Excellence in Interactive Kiosks and a Bronze MUSE
Award for Interpretive Interactive Installation. Many Museum staff members
attended the conference and were able to lend their support to the team.
expedition Winter 2013
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A Gift of Music
Among several recent acquisitions
to the Penn Museum was a welldocumented collection of musical
instruments originating from southern
Africa. Consisting of 77 objects,
they range from wind and string to
plucked and percussion instruments.
The collection was assembled by the
late Dr. Thomas F. Johnston, as he
worked in the field between 1968 and
1970. The results of this fieldwork
were the foundation for Johnston’s
Master’s thesis, Ph.D. dissertation,
and 18 peer reviewed articles. These
publications document the native
names and usages of these musical
instruments, and include many
images showing how the instruments

were played by local people.
Dr. Johnston, the leading
ethnomusicologist of the country,
was a professor in the Music
Department and in the Center
for Cross Cultural Studies at the
University of Alaska, Fairbanks, at
the time of his death in 1994. The
collection went to his daughter,
Margaret E. Johnston, who made
the donation to the Penn Museum
in 2012. This collection, together
with approximately 4,000 additional
ethnographic and archaeological
musical instruments spread over seven
curatorial sections, is accessible
online and available for further
study and research.

above:

Joel Ngoveni plays his Xizambi or notched
friction bow (shown at top) for his wife and a group
of children. Photo courtesy Margaret E. Johnston
for Dr. Thomas F. Johnston. The instrument is made
up of three parts: from top, the Nala (palm leaf)
(Museum object #2012-31-55), bow (Museum
object #2012-31-50), and Fahlwana (rattlestick)
(Museum object #2012-31-38A).

left: Other instruments donated to the Museum
include (clockwise, from top left) a Ngoma or
conical, double-sided drum (Museum object
#2012-31-12); a Ramkie or guitar made from a
Shell motor oil can (Museum object #2012-3118); and a Marhonge or anklet rattle made from
four rows of dried fruit shells (Museum object
#2012-31-34).
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Fieldwork at Gordion in
Turkey continued during
the summer of 2013, under
the direction of C. Brian
Rose, Curator-in-Charge,
Mediterranean Section. Here
the staff stands in front of the
new pottery depot, or Çanak
Palas, with Tumulus MM on
the left in the distance. Photo
courtesy GGH.

Connecting the Dots between
Ancient and Modern Cultures
In 1994, I moved to the Philadelphia
area from Athens, Greece. Because of
my degree in Archaeology and my affinity for museums, I was drawn to the
University of Pennsylvania Museum of
Archaeology and Anthropology, and
began working there as a volunteer
soon after my arrival in the United
States. As a native speaker for the International Classroom, I have happily
maintained a connection to the Museum ever since.
Museums are constantly evolving,
and over the past 20 years, I have
seen the Penn Museum (and most
museums throughout the world)
undergo a transformation from stately
cultural “banks” to user-friendly
and highly accessible educational
institutions. I strongly believe the

International Classroom is one of
the most vital, vibrant, and valuable
programs offered by any museum
in service to the mission of the
institution, to provide education and
engage in community outreach. The
International Classroom program
accomplishes these goals and so
much more. This program not only
provides contact and connection to
the Museum’s collection but also, very
importantly, context.
Native speakers are the heart and
soul of the International Classroom at
the Penn Museum. The speakers have
intimate knowledge of their home
countries: the history, the culture,
and daily life in the modern era. They
are able to share their own unique
experience and connect the dots

Kyriakoula Micha engages a group of middle school
students in a discussion about ancient and modern
Greek culture and language.

between history books, the artifacts in
the Museum’s collection, and different
ways of life around the world.
Students of all ages who have the
opportunity to attend a native speaker
presentation gain the experience of
having the history they study come to
life in an interactive and dynamic way.
—Kyriakoula Micha
expedition Winter 2013
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Welcome New Overseers
At its September 2013 meeting, the
Board of Overseers was pleased to
welcome two new members: William

New Museum Overseer Will Potter
(left) with Bruce Mainwaring. Photo
by L.C. Kelley.

L. Conrad and Will Potter, WG88.
Bill Conrad, of Haverford, Pennsylvania, is senior vice president of
Delaware Investments in Center City
Philadelphia. He and his wife Joanne,
C79, are longtime members and cochairs of the Loren Eiseley Leadership
Giving Society and parents of alumna
Quincy Conrad. Joanne is also a
longtime member of the Women’s
Committee and was co-chair of the
Treasures 2012 Sale and Show.
Will Potter, of Scarsdale, New York,
is managing director and senior portfolio
manager at Palisades Capital Management in Manhattan. Will is a collector

New Museum Overseer Bill Conrad and his wife
Joanne Conrad. Photo by L.C. Kelley.

of fine art photography and a passionate
fan of the Penn Museum since his student days, which culminated in a graduation ceremony in the China Rotunda.
He and his wife Joanne, also WG88,
met at Wharton and renewed their connection with the Penn Museum when
they donated an outstanding collection
of silver gelatin prints by noted photographers in Fall 2012.

Jewelry Design Council at the Museum
On September 19, Dr. Jane Hickman,
at the request of the Penn Museum
Women’s Committee, gave a behindthe-scenes tour to members of the
American Jewelry Design Council. The
group enjoyed a rare glimpse of en-

graved gems from the Sommerville Collection, gold plaques and jewelry from
the Maikop Treasure, objects recovered
from a 1940 excavation in Sitio Conte
(Panama), and silver necklaces and belts
from the American Southwest. They

above: Members of the Jewelry Design Council and the Museum’s Women’s
Committee examine jewelry in a special behind-the-scenes tour. at right:
Jane Hickman, Penn Museum; Designers Barbara Heinrich Krapf, Mollie
Morrow, Michael Good, Anthony Lent, Rochelle Lent, David Lent, and Karen
Jordan Good; and Nancy Tabas, Chair of the Women’s Committee.
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also examined jewelry currently on display in the Iraq’s Ancient Past exhibition,
the Rome and the Etruscan Galleries,
and the Africa Gallery. The designers
were inspired by the Museum’s ancient
treasures and plan to return soon.

Embark on a Culinary Expedition
Have you ever wandered through the
Greece Gallery and wondered what role
the bull’s head rhyton played in ancient
wine ritual? Ever passed by the seed jars
of the Hopi people and imagined what
it must have been like to have a strong
spiritual connection with the land you
cultivate? Ever wanted to dine in the
luxurious style of the Roman elite? Part
of the magic of the Penn Museum is
its ability to transport you to different
times and cultures as you stroll through
the galleries. Soon, we will have a new
“take home” version of that experience
available to members and guests. Currently in production, Culinary Expeditions: A Celebration of Food and Culture
Inspired by Penn Museum Treasures carries intellectual curiosity to a new level
and offers readers the opportunity to
explore the world, one bite at a time.
Produced by the Women’s Committee to benefit the Penn Museum,
Culinary Expeditions covers eight dif-

ferent cultural areas that are represented in the Museum’s collection: Africa,
Asia, Egypt, Greece, Mesoamerica, the
Middle (Near) East, Native America,
and Rome. Each section showcases
cultural information about a different
cuisine and provides approximately
ten traditional recipes. Ranging from
appetizers and soups to main courses,
sauces, and sweets, our new book
offers a wide variety of tastes from
around the world. We have included
to the right just one recipe from the
Native American section of the book
for a wonderful winter dish: Acorn
Squash with Black Walnuts.
To reserve your copy of Culinary
Expeditions, which will be published
by May 2014 at a price of $25 (plus
shipping and handling), contact Ardeth Anderson at ardeth@sas.upenn.
edu or by phone at 215.898.9202. All
proceeds from the sale of the books
will benefit the Penn Museum. Ä

Acorn Squash with
Black Walnuts
The maple-walnut flavor of the
simple filling permeates the
succulent flesh of the squash and
makes this a go-to recipe for a
winter menu. Common walnuts
could be substituted, but never
compromise on the maple syrup!

Ingredients
3 acorn squash
½ cup pure maple syrup
3 tablespoons butter, at room
temperature
3 tablespoons finely chopped
black walnuts
¼ teaspoon salt

Preparation
Preheat oven to 350 degrees.
Cut squash in half, lengthwise,
and remove seeds.

left: The cover of the Women’s Committee’s
new beautifully illustrated book includes
images of ancient and modern apples. On
the left are golden apples from the Royal
Tombs at Ur. above: This sample 2-page
spread highlights a bull’s head rhyton (a
drinking vessel) from our Greek collection and
describes aspects of Greek cuisine.

Mix syrup, butter, black walnuts,
and salt to form a paste.
Place squash in baking dish. Add a
dollop of maple paste to each half.
Bake 45 minutes or until lightly
browned and fork tender.
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Book News + Reviews

Roman Legionary Fortresses
Handbook to Roman Legionary Fortresses
by M.C. Bishop
(Barnsley, UK: Pen and Sword Books, 2012). 208 pages, color
photographs, hardcover, $19.96, ISBN 9781848841383

Handbook to Roman
Legionary Fortresses was
authored by a renowned
scholar of Roman military
history. M.C. Bishop,
who is also the founder
of the Journal of Roman
Military Equipment Studies, aimed to produce a
reference work that he
wished he had had for his
own research. Bishop’s
Handbook will be useful
to anyone with an interest in ancient military history.
The book contains a preface, eight thematic chapters,
two gazetteers, which occupy most of the book, and five
appendices. The preface outlines, in a clear and concise
way, what the reader should expect from the book. It
emphasizes the utility of this kind of sourcebook, while
pointing the reader to other useful resources, such as
Roman Legionary Fortresses 27 BC–AD 378 by Duncan
Campbell (2006), which provide a more analytical approach to the subject of ancient militarism. Brief but
fundamental observations on methodology and existing
documentation are also provided in the preface.
The introduction defines terminology used throughout
the book. For example, a legionary fortress is defined in terms
of size and function. It would have been helpful if this section
had pointed out the differences between the Roman military
presence in the eastern and western parts of the empire.
Chapters 2 and 3 briefly sketch the history of legions and
the development of legionary bases. In the next two chapters,
Bishop describes the outer defensive installations and the
54

expedition Volume 55 Number 3

internal organization of a legionary base. Infrastructures such
as roads and water supplies are addressed in Chapter 6, while
Chapter 7 describes other extramural buildings such as amphitheaters, exercise grounds, and cemeteries. Finally, Chapter
8 addresses the issues of finding a suitable location and the
construction and dismantling of a legionary base.
Chapter 9 contains two gazetteers arranged alphabetically. Gazetteer A lists the fortresses belonging to the Classical
period, while Gazetteer B includes those from late antiquity.
Specific dates for the two periods are not clearly outlined, and
a single catalogue would probably have been easier to consult.
Locations, topography, geography, dimensions, ancient
sources, and a modern bibliography are provided. For most
of the sites, the author presents a newly drawn plan providing much needed context for the images in the book. The
catalogue provided by the author is complete and concise.
The appendices provide a timeline for legionary movements,
a glossary, a list derived from the Notitia Dignitatum, an
explanation for why certain sites were not included, and an
introduction to the website which is intended as a companion
for the book (www.legionaryfortresses.info). The excluded
sites are auxiliary forts and other smaller military installations.
Although such inclusions in the catalogue would have been
very helpful, it would have caused the book to double in size.
The website provides better visual data, bibliography by site,
and useful links. Despite the author’s wish that the book and
the website should be independent from one another, more
readable maps and larger plans induce the reader to use the
website for a better grasp of geographical contexts and details.
Given the author’s stated goal of producing a reference
work, the volume accomplishes this task well. A larger map
would have made it even stronger and contributed to clarity
of presentation. Handbook to Roman Legionary Fortresses is
suitable for a wide range of audiences. The researcher will
find useful data and references while the amateur will glean a
solid foundation of knowledge, supported by rich detail. All
readers will appreciate the associated website.
Reviewed by Diara Nocera, Ph.D. candidate in the Graduate
Group in Art and Archaeology of the Mediterranean World,
University of Pennsylvania.

Water and Power
Thirst: Water and Power
in the Ancient World
by Steven Mithen
(Cambridge, MA: Harvard University Press, 2012). 384 pages,
49 color illustrations, 17 line illustrations, 11 maps, $25.95
(hardcover), $15.00 (Amazon Kindle), ISBN 9780674066939

Steven Mithen’s book Thirst
is a light travelogue that
engages with heavy-weight
ideas, elucidating man’s
relationship to water in the
ancient and medieval world
in short case studies spanning the Mediterranean
to Cambodia and Peru.
The author, a professor of
archaeology at Reading
University (in the U.K.),
served as director of the
highly acclaimed international “Water, Life and Civilization in the Jordan Valley” project. Mithen’s flowing prose
presents a rapid history of important water technology
developments, combined with succinct historiographical
analyses of ongoing problems and debates in the scholarship about water and societal collapse, alongside a few novel
hypotheses. The usual suspects are all here: Chinese canals,
Hellenistic and Nabataean tunnels, Roman baths, Khmer
temples, and Incan aqueducts are all given their due.
One recurring thread considers the relationship between water and power. Karl Wittfogel, in his book Oriental
Despotism (1949), famously argued that centralized political
authority—the so-called hydraulic state—was a prerequisite
for the formation of large-scale canal irrigation systems. This
hypothesis has long been recognized as overly universalistic,
but it continues to find wide currency. In an excellent chapter
on the Cambodian Khmer, Mithen reviews the contributions
of Philippe Groslier, who characterized medieval Angkor Wat

as the “hydraulic city” par excellence, which depended for its
existence on a tripartite system of collection channels, artificial
lakes, and drainage works. Over time, this system became convoluted and unable to cope with environmental change, and
contributed to the weakened authority of the Khmer kings.
Mithen adduces Maya, Incan, and Arizonan examples as
strong counterexamples to Wittfogel’s hydraulic hypothesis,
which demonstrate how complex irrigation systems could
develop organically in non-state societies, and how centralized political formations often imposed themselves on these
pre-existing systems. In another excellent chapter, concerned
with the Sumerians, Mithen reviews important scholarly
debates to conclude that centralized states could endanger
water management schemes, because they tended to appropriate the infrastructure of pre-existing irrigation schemes
without maintaining intercommunal, tribal, or religious
modes of cooperation or coordination, like water-sharing and
field-fallowing methods, that held untenable changes of soil
salinity or watercourse alluviation in check.
Mithen’s book is an excellent introduction to water
management from a predominantly techno-historical
perspective, and he points readily to the comparability of
modern problems with ancient ones. Special attention is
given to sclerotic societies that were unable to adapt water
consumption habits to changing climatic conditions. But
the author is less successful when he looks to history for contemporary solutions, arguably because our problems have no
easy technological fix. Indeed, Mithen shows us that we have
been using the same basic technology for millennia—dams,
canals, aqueducts, and so forth. Rather like the crisis that
confronted the Sumerians, modern water crises are more social and cultural than technological, and revolve around our
seeming inability to balance sustainable and locally ordered
water schemes with larger-scale state or corporate interests.
Those with a Thirst for short historical meditations on these
important problems could find little better introduction
than Mithen’s succinct, highly readable book. Ä
Reviewed by Jordan Pickett, Ph.D. candidate in the Graduate Group in Art and Archaeology of the Mediterranean
World, University of Pennsylvania.
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looking back
editor’s note: This photograph and the story

behind it recall an era of violence when Native
American voices were silenced. Today’s
Native American leaders are influencing public
discourse and policy on all kinds of issues
including Indigenous sovereignty, human
rights, and cultural heritage.

A

shishishe, also known
as Curley, was born
in 1856 into the
Crow tribe. At the
age of 20, he joined the United States
Army as a scout. He was assigned
to the 7th Cavalry Regiment, under
the command of Lieutenant Colonel
George Armstrong Custer. In June
1876, Curley scouted for Custer’s
expedition in the Black Hills in South
Dakota, and reported a sighting of a
large encampment of Indians along the
Little Bighorn River. Custer’s troops
engaged the encampment and suffered
the now infamous defeat. Of the five
companies of the 7th Cavalry Regiment
that Custer commanded, Curley was
the only survivor. He died in 1923.
This image (UPM image #243435) is
from a cabinet card collected by Charles
H. Stephens (1855–1931), an artist and
illustrator who studied and taught at the
Pennsylvania Academy of Fine Arts. His
wife, Alice Barber Stephens, was one of
the more prominent illustrators of what
is known as the “Golden Age of American Illustration,” from the 1880s through
the 1920s. Charles Stephens is now best
known as an amateur anthropologist and
collector of American Indian artifacts.
The Penn Museum acquired his collection in 1945, including his photographs,
which are housed in the Archives.
—Eric W. Schnittke, Assistant Archivist
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Bring Your Family to the Penn Museum!
Family Second Sundays

Join a Penn Museum educator every second Sunday
of the month through April 2014 to learn new
perspectives about ancient and contemporary cultures
through hands-on activities. Each workshop includes a
craft, touchable artifacts, and gallery activities.
For more information, call 215.898.2680.

Customized Private Lectures and Tours for
Adults, Seniors, and College Groups
Book a private discussion with an Ivy League graduate
student, researcher, or professor on a number of
fascinating topics ranging from mummification to ancient
Egyptian botany and more.
Mention Expedition magazine and receive
10% off the group admission.

40 Winks with the Sphinx

Offer good through December 31, 2013.

The Penn Museum’s popular sleepover, 40 Winks with
the Sphinx, invites guests to an overnight “expedition”
of the Museum. Select Friday nights through June!
For dates, visit www.penn.museum/40winks.

Contact 215.746.8562 or
grouptickets@pennmuseum.org.

FPO

www.penn.museum/expedition
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